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ABSTRACT 
DISCIPLESHIP AND THE TRANSFORMATIVE POWER 
OF THE HOLY SPIRIT THROUGH PARTICIPATING 
IN SHORT-TERM MISSION TRIPS 
by 
Suzanne Allen 
United Theological Seminary, 2013 
Mentors 
Jon M. Ruthven, Ph. D. 
Gary S. Greig, Ph. D. 


Andrew Park, Ph. D. 


The impact that participating in short-term missions and praying for people to receive 
healing from God had on participants’ ministry and relationship with God was 

explored. An active research, grounded field study design was employed using 
questionnaires at the beginning and end of a short-term mission trip to Brazil. A third 
questionnaire measured impact after participants returned home. Participants reported a 
higher percentage of people healed at the end of the trip, and after returning home. 
Participants reported a deeper and more intimate relationship with God. Implications for - 


a spirit-filled discipleship model based on Luke 9 and 10 were discussed. 
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INTRODUCTION 


Discipleship in modern ministry emphasizes spiritual disciplines and can be 
encapsulated in Richard Foster’s classic, Celebration of Disciplines. Foster separates the 
disciplines into the inward disciplines of meditation, prayer and fasting; the outward 
disciplines of simplicity, solitude, submission and service; and the corporate disciplines 
of confession, worship, guidance and celebration. Some would also add the disciplines of 
bible study and giving/tithing as well. While these are all good activities in which to 
engage, and will benefit the participant, do they actually reflect the pattern of discipleship 
seen in the scriptures? Are these the primary activities in which the disciples 
participated? This project explores the impact of participating in short-term international 
mission trips with Global Awakening, a para-church organization led by Randy Clark. It 
explores the idea that perhaps receiving training in healing ministry, learning to pray for 
the sick and those under the influence of the demonic; receiving impartation, and then 
engaging in those activities may model the biblical example more closely, and may have 
strong short-term and longer-term impact on participants. 

Chapter One discusses how this project was selected, a little about the writer’s 
background and how it intersected with Global Awakening. Chapter Two reviews the 
historical foundations for healing since Jesus walked the earth to present day, the biblical 
foundation for Jesus’ ministry and that of his disciples from Luke 4 where Jesus 


announced his ministry, quoting Isaiah 61, and Luke 9 and Luke 10 when Jesus sent out 
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the twelve disciples to minister in the surrounding towns and villages, and then gathered 
seventy disciples (some versions say seventy-two) and sent them out on the same 
mission. Luke 10 documents the joy with which the disciples returned and the joy that 
Jesus had receiving them back and hearing al! that had happened. The model that Jesus 
used is proposed as a charismatic, spirit-filled modei for discipleship today. The 
theological foundation then explores the various theologies related to discipleship, and 
how they fit the model Jesus proposed. 

Chapter Three provides a literature review for traditional discipleship modeis, as 
well as a review of some Margaret Poloma’s work in evaluating the impact on people 
who attended meetings at the Toronto Airport Vineyard Church that became the Toronto 
Airport Christian Fellowship, during the period of the Toronto blessing, approximately 
1994 to 1997. Chapter Three then begins to describe the project designed to measure the 
impact on the participant of traveling on a short-term mission trip with Global 
Awakening. 

Chapter Four explains the details of the project more thoroughly; the hypotheses 
that guided the project and how the project was designed to measure both the short-term 
impact on participants who traveled with Global Awakening to Brazil and the longer- 
term impact on people who have traveled with GA and have been back home. It is 
proposed that not only does ministry happen during the short-term mission trips, but the 
participants also grow in their relationship with God. Doing acts of ministry such as 
healing, deliverance, prophecy, and proclaiming the kingdom of God along with growing 
in one’s relationship with God, makes the discipleship model more complete. Through 


this Spirit-filled model of discipleship one learns how to minister in the power of the 


Holy Spirit, one actively participates in that type of ministry, and then growth in their 
relationship with God also occurs. 

Longer-term impact was investigated through use of an online survey sent to 
participants who had traveled with GA from January 2011 through January 2013. Chapter 
Four also explains what variables were measured and how the data was analyzed. Chapter 
Five describes the results that were obtained and explores how they may fit the proposed 
Spirit-filled model of discipleship. Chapter Six then summarizes and concludes the 


project. 


CHAPTER ONE 

MINISTRY FOCUS 
What is the place of short-term missions in the big picture of world 
evangelization? It is not meant to replace long-term mission efforts, but to 
be in cooperation with them. Those who go on short term mission trips 
and minister in the power of the Spirit often return home with a new 
passion for what God is doing on the earth. Such trips can also benefit the 
ongoing work in the field, impacting large groups of people through 
evangelistic meetings, bringmg impartation and refreshment to the host 
pastors and churches. By seemg what God does through short-term 


missions, we may engage in His overall plan in a strategic way. 
Randy Clark, Supernatural Missions 


Personal Background 


Having tried some of the more traditional means of discipleship, and still feeling 
dissatisfied, the Lord set this writer on a path of Holy Spirit learning. Since becoming a 
Christian in a very fundamental church that emphasized the bible above all else and doing 
what the bible said in a very strict, legalistic and intellectually focused way, the yearning 
for more of God that started young continued. Through meeting a strong group of women 
in a new church, becoming exposed to the International House of Prayer in Kansas City, 
and learning that the healing gifts of Jesus’ time still operated, the hunger increased to 


pray for and see supernatural healing. 


This writer learned of Randy Clark and his ministry, Global Awakening (GA), through 
several repeated advertisements in different places for Healing Schools where Clark and 
others taught. It was then discovered at the last minute that Clark was holding a healing 
school in her area. She rearranged her schedule and attended as much as possible of that 
healing school to learn to pray for the sick. 

At the same time this writer was also learmng about Heidi and Rolland Baker 
through the book, There is Always Enough. This book documents the Bakers’ experiences 
beginning ministry in Mozambique with orphans and people who lived in the dump and 
caused tears to flow for hours from this writer, who does not cry easily or often. At that 
point a deep desire was born to go to Mozambique, learn of the Lord, and participate in 
soine small way with Iris Ministries, the ininistry the Bakers began. It was learned at the 
healing school that Global Awakening led trips to Mozambique and other places to pray 
tor the sick and see God work miracles. More tears flowed, and knowledge grew that a 
trip would be made to Mozambique no matter what. 

After God removed several major roadblocks, including changing the mind of a 
husband who was adamant his wife was not going, arrangements were made to go to 
Mozambique in June 2007. What a wonderful trip! God poured out blessing, after 
blessing, after blessing. Many amazing miracles occurred. A baby was revived in her 
father’s arms as this writer prayed. The baby had been comatose and dying, and the father 
had no hope. A huge, gaping suppurating, oozing wound, rid itself of infection and began 
to heal during prayer. Pink skin was observed forming around the edges of the wound. A 


tumor on a baby’s chest shrank to nothing under this writer’s hand during prayer. There 


were deliverances of people tormented by demons. Other team members prayed for 
people who were blind and saw their eyes open and begin to see. The addiction began. 

Since then, several tnps have been made to Brazil, as well as trips to Thailand, 
Cambodia, Nepal, Northern India, Southern India, Cuba and Taiwan. It is a completely 
amazing experience to preach the gospel in a village in India, and have more than two 
thirds there become Christian. We then prayed for healing and deliverance for all that 
wanted it. Pain disappeared, people walked and moved more easily. Everyone who asked. 
for prayer received all the healing they wanted, many had multiple healings, and many 
had deliverance. Also in India, a man who had not walked in nine inonths, became a 
Christian, received deliverance, received prayer for healing and took his first steps. Those 
kinds of experiences change the lives of the people involved in praying for them. It 
changed the life of this writer. 

The healing during prayer and experience of the Lord’s presence experienced on 
short-term mission trips with Global Awakening has inspired this writer and her husband 
to continue to pray more and more expectantly for al! kinds of healing and supernatural 
intervention in people’s lives. Cancerous tumors have disappeared, rheumatoid arthritis 
has healed, supernatural wonders have happened, and people have become re-energized 
for things of the Spirit. As a result, a church has been started, more equipping of the 
saints has intentionally occurred and the more of the Lord is being pursued. A testimony 
book provides evidence and is filling with stories of God’s healing people in all ways, 
delivering them and providing for them. People in the community have begun to be 
impacted. The writer’s business partners, who are not Christian, refer people for prayer 


ministry now. Tbe Lord continues to move in amazing and ever increasing ways. 


Context 


Global Awakening is an organization that was founded by Randy Clark to 

facilitate the implementation of the ministry of impartation and healing that God 
gave him. God used Clark in a inighty way to ignite the Holy Spirit revival in Toronto 
known as the Toronto Blessing. Thousands received healing from the Lord during that 
time, and God used Clark to impart a greater Holy Spirit anointing to church leaders 
around the world where the revival continued. Clark views his international ministry as 
three-fold; first to impart Holy Spirit anointing for healing and other gifts of the Holy 
Spirit to pastors and church leaders around the world. Second, to cast vision for the 
kingdom of God expanding through power evangelism, which includes healing, 
deliverance, and actualization of the gifts of the Holy Spirit; and third to build bridges 
between and among leaders of different branches of Christianity in all nations.' He also 
reaches out to Christians who believe that the gifts of the Spirit are no longer for today, to 
demonstrate through knowledge of the word and experience that the Holy Spirit is very 
active in the world today with healings, iniracies, deliverance, signs and wonders. 

As an organization, Global Awakening participates in many different activities in 
order to bring Clark’s God inspired vision to fruition. They have a Global School of 
Supernatural Ministry where students are taught biblical principles of healing, prophecy, 
and all spiritual gifts; receive spiritual impartation and practice all the gifts of the Holy 
Spirit, for the purposes of preaching or missions work or both. The Global School of 


Supernatural Ministry is available for online participation as well. 





‘Global Awakenin g, “Global Awakening, History,” Global Awakening, 
ti cane diobalaweieniis: con [accessed May 30, 2013.) 
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Global Awakening conducts many schools of healing around the world each year, 
which teach the basics of praying for people to receive primarily physica! healing. 
Deliverance is taught in a second level school. The healing schools are four full days and 
nights of teaching and practice. During the day is instruction by Clark and various guest 
speakers such as Bill Johnson, Joe McIntyre, Leif Hetland, Tom Jones, Will Hart, and 
others. The evening services are free and open to all, so people who are sick or need 
healing of any kind may attend and those who are attending the school have a chance to 
practice praying for the sick and injured and see God heal them. In the schools of healing, 
participants are taught a biblical foundation for why healing is for today, a five-step 
prayer model and how to operate with words of knowledge. They also learn about the 
biblical foundations for impartation, and then receive impartation from Clark and other 
teachers who are teaching with him. 

Additionally, Global Awakening has initiated a Christian Healing Certification 
Program (CHCP). CHCP is designed with three categories of online courses; physical 
healing, inner healing and deliverance. Each category has at least four levels of 
instruction. The purpose of these on-line courses is to teach and train those who take the 
course to pray for the sick, those who need deliverance and those who need inner healing. 
Graduates of all four levels in any particular category receive certification that they are 
qualified to minister in Physical Healing, Inner Healing or Deliverance. They will also 
be equipped to begin and train people for a healing ministry in their own church or area. 

Global Awakening sponsors many conferences, and international ministry trips 
each year. During the international ministry trips, Clark travels to cities in Brazil, India, 


Korea, Singapore, Australia, Southeast Asia, Mozambique and Europe to teach, train and 


impart into area pastors and churches about praying for healing. The people who go on 
the trip with Clark become his ministry team and pray for those who are sick, injured, 
blind, deaf, lame etc., to receive healing from Jesus. Many people receive healing from 
the Lord when people pray for them. Additionally, the people who participate see many 
more people healed than they normally experience, receive more words of knowledge, 
and overall gain great encouragement to continue praying for the sick when they return 


home. 


Convergence 


After attending several healing schools, going on multiple trips, and experiencing 
God’s amazing love through worship, evangelism made sense and became appealing. 
When people could receive prayer and experience God’s great love for them through 
healing, a deep sense of peace, or however God wanted to touch them, then they could 
know God for themselves and respond to Him. Traveling with Global Awakening 
changed the life of this writer, and is a favorite activity. Especially in relatively dark 
places, Jesus’ light shines all the brighter and His presence is stronger. 

This project focuses on the international ministry trip component of Global 
Awakening. The overall impact on participants of traveling internationally with Global 
Awakening and praying for people to receive healing and deliverance will be evaluated. 
Both short-term and longer-term impacts on the participants will be investigated. How 
participating in this kind of short-term mission trip contributes to the process of 


discipleship for participants will also be discussed. Discipleship will be defined as 


growth in one’s relationship with God, and increased participation in activities of the 


kingdom of God, activities the disciples in the New Testament did. 
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CHAPTER TWO 


THEORETICAL FOUNDATION 


This chapter discusses the theoretical foundations for exploring the shorter and 
longer-term impacts of traveling on short-term mission trips with Global Awakening. 
Because many churches and Christians believe the healing gifts and other spiritual gifts 
are not seen or experienced today,' the historical foundation focuses on supernatural 
healimg through time. The biblical foundation explores Jesus’ own commissioning 
statemment in Luke 4 and the derivative Old Testament verse in Isaiah 59-61; his 
commissioning, impartation and sending out of the twelve and seventy m Luke 9 and 10, 
and how that may be a biblical model for discipleship. The theological foundation 
investigates current Christian thinking around discipleship, and how that thinking may 


not be in line with biblical examples of discipleship.’ 





‘jon Mark Ruthven, On the Cessation of the Charismata: The Protestant Polemic on Post-Biblical 
Miracles-Revised and Expanded Edition (Tulsa, Oklahoma: Word and Spirit Press, 2011), 3-5. 


“Jon Mark Ru thven, What's Wrong with Protestant Theology: Tradition ys, Biblical Emphasis 
(Tulsa, Oklahoma: Word and Spirit Press, 2013), 3,4. 
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Historical Foundation 


Those who are in truth His disciples, receiving grace from 
Him, do in His name perform miracles so as to promote the 
welfare of other men.” 

Irenaeus, Against Heresies 


What is now seen as Christianity, at least in Western 

traditional churches, as primarily words and propositions requiring 

assent and further propagation will have to be replaced by a 

Christianity that involves and ts dominated by understanding 

God’s numinous power to be borne uniquely in Jesus and also in 

his followers in the working of miracles.* 

Twelftree, Jesus the Miracle Worker 

Most modern churches have no direct involvement in praying and believing for 
healing of the sick.° Protestants developed a belief system around why supernatural 
healing does not occur and why healing ministry should not be practiced as a function of 
Christianity.° Kelsey documented four overlapping views as to how this developed. First, 
materialism, which states there is no need for religious help in healing; medical and 
physical means are enough. Second, the belief that sickness is God’s direct and 
disciplinary gift. Third, the belief in cessationism; miracles were only used to establish 


the church, and God’s healing power and in fact all the spiritual gifts are no longer 


employed by God in this current time. Fourth, rational materialism and existentialism, 





*Trenaeus, Against Heresies, 2.32.4 cited in Amanda Porterfield, Healing in the History of 
Christianity (New York, NY: Oxford University Press, 2005), 54. 


“Graham H. Twelftree, Jesus the Miracle Worker: A Historical and Theological Study (Downers 
Grove, Iilinois: InterVarsity Press, 1999), 293-313. 


*Morton Kelsey, Healing and Christianity: A Classic Study, 3” ed. (Minneapolis, MN: Augsburg 
Fartress, 1995), 6. 


*Tbid., 10-12. 
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which states that no supernatural agency exists that can influence and override the 
physical world ruled by natural law. 

This section reviews the practice of prayer for healing of those who are sick since 
Jesus’ time and will argue that healing practices need to be reclaimed by the church, both 
theologically and practically. This section will additionally suggest that those who claim 
to follow Christ today, modern day disciples, will pray with faith for others to receive 
healing and that discipleship training would include instruction and practice in praying 
for those who are sick. 

The word “healing” has several different definitions. It can mean physical 
healing, emotional healing, or spiritual healing, which most consider as salvation. The 
New Testament documents that Jesus engaged in all three types of healing; He physically 
healed those who were lame, crippled, blind, bleeding, deaf, mute, or suffering from 
fevers. He raised people from the dead, and cleansed lepers.’ He delivered people from 
the demonic, and brought healing to their minds.* He brought salvation and healing to 
their souls and spirits. In this paper, the word healing primarily refers to physical healing, 


. g 
unless otherwise stated. 





"Twelftree, Jesus the Miracle Worker, 293-313. 


tbid., 281-292, 


*Based on a quick survey nf the term “healing” in the ATLA index, in Christian academic 
literature in theology, biblical studies and practice it appears that “healing” is generally understood as 
political, relational, or psychological “therapy” of some sort. Any connotation of divine or miraculous 
power, as in “faith healing,” is usually absent. This seems toe be an incomplete picture of what Jesus 
actually did while here on Earth, when he actually made the lame walk, the blind see, the deaf hear, tepers 
were cleansed, the dead raised back to life, and evil spirits cast out. 


14 
Jesus’ Ministry 


After a meticulous and thorough study of Jesus’ miracles, and applying the 
miracles to stringent criteria, Twelftree concluded, “a miracle is an event that excites 
wonder in the observers.”*® Twelftree additionally concluded that miracles are seen as 
“reflecting the glory of God,” as well as the “nature of the powerful presence or reign of 
God evident in the activities of Jesus.”” Further, Twelftree affirmed that an objective 
view of history supports the view that Jesus was primarily a person who did great 
miracles and had enormous power and popularity. In his healing and exorcistic activity 
Jesus expressed, “the powerful eschatological presence of God.”!° Twelfiree examined 
biblical and historical evidence for Jesus’ exorcisms and concluded, ““We have found that 
there is a reasonable case to be made for each story to be taken to reflect an event in the 
life of the historical Jesus similar to the stories we now have.””"! Regarding the healing of 
the crippled and paralytics he said, “With these five stories of crippled and paralyzed 
characters being healed... we have judged to contain in their cores reliable echoes of 


events in the life of the historical Jesus.”!* He similarly concluded that Jesus’ healing of 





*Twelftree, Jesus the Miracle Worker, 349. 
*Thid. 

"Ibid., 358. 

“tbid., 292. 


hid, 298. 


15 
the blind,’ raising the dead,'* and cleansing of the lepers’ all had their foundations in 


events that occurred in the life of the historical Jesus. 

Jesus was born a Jewish person, into the Jewish culture. The primary way that 
Jewish people viewed sickness was that it represented a break between God and 
humankind.'* Deuteronomy states that if one follows the paths of righteousness he/she 
will have good health. If one forsakes God’s ways, sickness results. Similarly, Proverbs 
and Psalms state repeatedly that when one does not follow God’s ways misery, 
misfortune, sickness and death result. Job was a notable exception. Kelsey reported that a 
minority strand in the Old Testament exists.'? This strand highlights God’s healing in 
Hosea, Isaiah, Psalm 103 and Psalm 91, and expresses hope in certain passages of Isaiah 
and Job.'* When Jesus began his ministry, he proclaimed that he came to heal and set 
captives free (deliver them from the demomc), He emphasized the minority thread. 

Kelsey noted that J esus specifically rejected the theory that all that ails humanity 
is caused by trespass against God. He stated, “Jesus seemed to believe that a primary 
cause of sickness was a force of evil loose in the world which was hostile to God and the 
divine way.” Jesus’ ministry was to defeat those forces. The primary ways Jesus 


ministered was to preach, teach people about God, and show them God’s love and care 





?Twelfiree, Jesus the Miracle Worker, 299-303. 
“Ibid., 305-310. 
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for them through healing and deliverance.”'” This activity is one of the reasons Jewish 
leaders thought Jesus was of the devil. Healing was not part of traditional Jewish thinking 
or understanding.”’ Jesus commissioned the disciples to continue his ministry and 
imparted the power necessary into them. The New Testament book of Acts documents 
how the disciples and Paui continued the healing ministry by the Holy Spirit through the 


end of the first century. 
Healing Practices in the Early Church 


During the second through the fourth centuries, Christian healing ministries continued. In 
the second century, Irenaeus documented that heretics were not able to accomplish the 
miracles of healing that Christians could perform. He concluded that they did not have 
access to the power of God and could not heal.”' Porterfield documented how the early 
Christians nursed the sick in order to imitate the healing power of Christ.”” Dionysius, 
bishop of Alexandria (died 265 CE), and Eusebius, Bishop of Caesarea (263-339 CE), 
documented that during plagues Christians were, “fearless in the face of death, that the 
plagues spared Christians more often.””’ They noted the “marvelous immunity of some 


Christian nurses” and that the Christians improved the survival odds of those they 
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nursed.”* Gregory of Nyssa (335-394 CE) stated, “Healing is the main door through 
which a knowledge of God reaches human beings.””” 

Porterfield found an emphasis on healing in some of the earliest documents 
associated with monasticism. Five letters to holy men in mid fourth century Egypt 
indicate that they were famous for the healing effects of their prayers for the sick. 
Outreach to the sick was an essential aspect of their holiness.”* Hospitals began to 
develop, particularly in the East around Caesarea and Constantinople.”’ These hospitals 
and the healing ministry became important in the spread of the gospel to China and 
Persia.”® 
Healing became associated with worship and the administration of the 
sacraments. Healing was emphasized in the liturgy, with specific directions for healing 
practices such as anointing and prayers in the administration of the sacraments.”? The 


sacraments were expected to bring life and health. Baptism especially became the 


ultimate healing ritual in early Christianity, though the Eucharist also brought healing.”” 
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Switch in Thinking about Healing 


By the end of the fourth century, the practice of healing had already begun to fade 
in the Western church, though it continued in the East.*' Kelsey documented several early 
events that began turning the western church away froin healing in their theology while 
the eastern/orthodox church continued healing.” In the Western church, Jerome (347-420 
CE) translated the bible into Latin. In doing so, he translated the Greek word “sozo” 
which means saved, healed, whole complete to “save” (Lat: “salva”). As a result, healing 
stories became salvation stories, and healing stories slowly began to be seen as analogies, 
with the focus on salvation.*? Ambrose (337-397 CE) described Naaman’s healing as 
sanctification and curing of sins through baptism.” 4 

Additionally, there was a shift in worldview. Early Christian thinking was 
influenced by Plato’s philosophy. Plato believed that humans interacted not only with a 
real physical world, but with a non-physical, spiritual one as well.*° Gradually, Christian 
thinking became more influenced by Aristotle’s thinking. Aristotle’s philosophy was 
more physically based and logical, not open to supernatural experiences. Aquinas (1223- 
1274 CE) became the premiere theologian for this line of thought.*° Aquinas stated that 


God is known primarily through intellectual activity; there is no place for the Holy Spirit, 
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no need for God to communicate.*” Aquinas believed that the soul was more important 
than the body, and that God is known through the intellect alone.”® 

Increasingly, sickness began to be seen as God disciplining people to draw closer; 
a purification, a way to participate in the sufferings of Christ. The church leaders of the 
time sought positive benefits in suffering.*® The trend of not seeking physical healing 
continued in the western church. With the collapse of the Roman E:npire and the collapse 
of civilization, the church put more emphasis on heaven and what was necessary to get to 
heaven. Full bodily health would be received in heaven and suffering was medicine 
administered by God.” The early church sacrament of healing became the sacrament of 
extreme unction. It was administered only at the time of death to ease the person’s 
passage to heaven. The sacrament became more about forgiveness of sins than healing.*! 
At the Council of Trent in 1551, healing ceased to exist as a rite in the Catholic Church. 
Jesus was seen more as a judge than a compassionate healer.” 

At the same time, mostly at the popular and lay tevel, healing and stories of 
healing continued. People made pilgrimages to holy shrines where there had been visions 


and reports of people receiving healing.*” However, without theological support, and 
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therefore little reason to investigate them, healing stories often became increasingly 


exaggerated and implausible. 


The Reformation 


Asa result, the philosophical groundwork was laid for the Reformers, who 
protested against the excesses of the Catholic Church.” Although the Reformers 
criticized much about the Catholic Church, they never criticized the 
Aristotelian/Scholastic/Aquinas theology.** Luther described the “greater works” from 
the gospel of John as teaching, converting and saving people spiritually.’” He called those 
“the real miracles”, not physical healing. To Calvin, healing was the “essence of 
idolatry,”** as most healing prayer was through the saints, which he hated. Calvin 
thought that relief from sin was the most important need that people had and the gift of 
faith was the only means of attaining that relief.’° He viewed illness as a punishment for 
sin, and its purpose was to teach people to come more into alignment with God. Most 
reformists believed that the healing miracles ceased with the death of the apostles.°° 


Christian thinking about healings returned to the pre-Christian Jewish worldview. 
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Healing After the Reformation 


Nonetheless, healing practices, while discouraged, continued. Catholics continued 
caring for the sick and building hospitals. Some fringe Protestant groups began focusing 
on physical healing. An example is Ludwig von Zinzendorf (1700-1760 CE), who was 
instrumental in the Moravian church. They initiated 24/7 prayer and worship, sent 
missionaries around the world, and prayed for physical healings.*' Fruit from their labors 
continues to exert influence today. John Wesley (1703-1791 CE), another influential 
theologian and pastor, also had a strong interest in the work of the Holy Spirit and the 
impact of the Holy Spirit on people’s lives.” 

In the first years of the nineteenth and into the twentieth century, predominant 
Christian thought continued to assert that supernatural healing no longer occurred. In the 
late nineteenth and early twentieth century two of the leading theologians of the time 
wrote against the occurrence of physical healings. Kar! Barth wrote that miracles of 
healing do not exist today.’ Rudolph Bultmann questioned the reality of the healing 
described in thle New Testament. He thought they were examples of myth. He said, “Sucli 
impossibilities must be eliminated from the New Testament narrative if Christians are to 


54 


get on with the task of authentic living in the here and now.””” Healing was not taught in 
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the seminaries.*° Medical missions focused on medical practices, not spiritual practices. 


The gospel was preached by showing Christ’s compassion, not by supernatural healing.*° 


Pentecostal and Charismatic Practices in the 


Twentieth and Twenty First Centuries 


Increasingly, Pentecostal and Charismatic Christtans began seeing physical 
healings.’ They returned to the idea of a loving God reaching out to human beings no 
matter what their condition, a belief that parallels Jesus belief.** There is movement in the 
twentieth and twenty-first century towards returning to Jesus’ healing work through the 
Holy Spirit.*’ Particularly in second and third world countries, where living conditions 
are so poor, medicine and good medical care are not as available, and sterile treatment 
conditions are not available, the need for Jesus healing is very apparent. Phillip Jenkins 
reported, “Rising African churches stand or fall by their success in healing.” In those 
countries the suffering is great with limited access to medicine. Much healing is done 


through shaman and native healing practices. Christianity needs to counter that.°! 
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Candace Brown and Craig Keener have begun documenting the supernatural 
healing that is occurrimg around the world. Brown has recorded and reported on 
incidences of supernatural healing that has happened. She has pre and posttests of 
people who were blind before prayer who could see after prayer, and people who were 
deaf before prayer and could hear after prayer. 

Keener, in an effort to disprove Hume’s’ theory that collected thousands of stories 
from around the world of supernatural healing. He claims that the existence of so many 
and varied stories of supernatural healing and raising the dead indicates that something is 
happening sometimes. There are too many stories for at least some of it not to be real. © 

Even in North America and Western Europe where medical facilities are the best 
in the world, people continue to die too soon from cancer. There are illnesses for which 
the medical field has no cures. People suffer from pain that baffle the doctors, and for 
which medication helps only minimally. Fibromyalgia is but one painful and crippling 
disease for which doctors have no real help. People suffer from allergies, migraines and 
back issues that medication or surgeries do not help. People live disabled lives with metal 
in all parts of their bodies. Some disabilities may be psychosomatic, but some are 
physical with no known completely effective medical intervention. However, research 
has begun to document the healing of these kinds of crippling and life threatening 


diseases through prayer.” 
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As atesult, practical considerations for the life of the modem Christian disciple 
today would include: 

1. Refrain from saying that sickness is God’s will. When one says that, he/she 
does not fully understand the life and teaching of Christ. 

2. Health of body and mind cannot be separated from salvation and Christianity. 

3. The aim in founding the church was to make it possible to carry on the ministry 
of Christ, which includes physical and emotional healing. 

4. Jesus’ minisiry was to preach, teach and heal. The ministry for disciples and the 
church today remains the same as Jesus’. 

5. View the whole healing ministry today as providing visual signs of the 
advancement of God’s kingdom.® 

6. As in the early church, the ministry of healing by prayer, laying on of hands 
and anointing should be viewed as a normal part of the life of every local church today. 
Clergy and laity should share the duties.*” 

7. “Nothing less than a revolution will need to take place in our understanding of 
what constitutes a Christianity that proposes to be on a trajectory that is faithful to what is 
disclosed ahout Jesus in the Gospels and in the life of the historical Jesus.”” 

Christianity has a proud history of physical, emotional, and spiritual healing. All 
the ways that the word healing has been interpreted, including salvation, the social justice 


movements in Latin America; defining healing in social, economic and political terms, 
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restoring relationships,®’ and deliverance from evil spirits, all of it is true and all of it is 
the work of Jesus. The simple alleviation of pain, and the supernatural removal of a 
benign or cancerous tumor are healing as well. Christianity’s history of healing needs to 
be reclaimed. Healing continues to be a real need of people today, and Jesus continues to 
respond, Christian faith remains relevant for the issues we as human beings face today 
and into the future. Christians have access to real healing through the Holy Spirit. 
Through laying on of hands, anointing and praying for those who are sick, modern 
disciples of Jesus continue to demonstrate the heart of God, imitate Jesus and illustrate 
God’s kingdom. Receiving healing of any kind is a direct encounter with the hving God. 


Healing froin Jesus provides genuine supernatural experiences for which people hunger. 


Biblical Foundation 


Those who follow the example of Jesus’ disciples in Luke 9 and 10 and travel on 
short-term mission trips as a result of their love for God and love for others, with a desire 
to really see the Lord work and participate with the Lord in that work, receive 
tremendous blessing. Jesus asked the disciples to do what He had done and modeled for 
them, and imparted to them power and authority so they could do what he did. The 
biblical foundation passages for this project are Isaiah 59:19 — Isaiah 62, Luke 9 and 
Luke 10. Jesus used Isaiah 61 to announce his mimstry. Isaiah $9:19-21 talks about how 


the experience of the Holy Spirit and the working of the Holy Spirit is for all generations 
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and provides a linking of Isaiah 60-62 to prior parts of Isaiah.” Luke 9 and Luke 10 will 


then be examined as commissioning statements for the twelve and then the seventy. 
These passages will be discussed regarding their relevance for today and it’s biblical 


foundation for discipleship more generally, and short-term missions in particular. 
Jesus’ Announcement of His Ministry 


Luke speaks of Jesus’ announcement of his ministry. After Jesus’ baptism by 
John the Baptist he was sent out into the wilderness where Satan tempted him. When 
Jesus emerged from the wildemess, he began preaching and teaching. Luke describes 
that he went to his hometown Nazareth, and read the scripture from Isaiah 61:1-4. 

The spirit of the Lord God is upon me, because the Lord has anointed 

me; he has sent me to bring good news to the poor. He has sent me to 

proclaim release to the captives and recovery of sight to the blind, to let 

the oppressed go free, to proclaim the year of the Lord’s favor. 

When Jesus announced his ministry from Isaiah 61:1-4, he emphasized a minority 
thread in the Old Testament of healing and freedom from oppression that Judaism in that 
time did not emphasize.’’ Additionally, Jesus announced the ending of a “theological 
exile” as well.” Most scholars agree that Isaiah chapters 40-48 were written while the 
Jewish people were in exile in Babylon, Isaiah chapters 49-55 were written during the 


retum and resettlement of Palestine, and chapters 56-66 were written while in Palestine, 


or from the last quarter of the sixth century BCE to the middle of the fifth century BCE, 





7° Christopher R. Seitz, “The Book of Isaiah 40-66: Introduction, Commentary and Reflections,” in 
vol. 6 of The New Interpreter ’s Bible: A Commentary in Twelve Volumes, ed. Leander E. Keck (Nashville: 
Abingdon Press, 1994), 314. 


"Kelsey, Healing and Christianity, 42. 


"Bradley C. Gregory, “Post-Exilic Exile in Third Isaiah: Isaiah 61:1-3 in Light of Second Temple 
Hermeneutics,” Journal of Biblical Literature 126, no, 3 (Fall 2007): 475. 


27 
when an effort was made to provide unity to the book of Isaiah.” Gregory states that 


chapters 60-62 of Isaiah are the nucleus around which the rest of the chapters of that 
section grew, and the center of chapters 60-62 is Isaiah 61:1-3."* The ending of a 
theological extle as well as the fact that this passage clearly stated what Jesus would be 
doing, explains Jesus selection of this passage. 

Gregory proposes that the author of Isaiah chapters 56-66 is the same author as 
the previous chapters, who is elaborating and reapplying the material in the previous 
chapters to a new, post-exilic situation.” However, others believe the author is a disciple 
of the “servant” from chapters 40-55, who continues the prophetic role into Palestine. ’° 
Either way, the speaker 1s using the voice of the Servant from earlier in Isaiah when the 
Jewish people were in exile, and to remind them of the promises of the Lord for them. 

However, a paradox exists because the people no longer lived in exile, yet they 
are being reminded of the promises to be released from oppression, from prison, and to 
bring good news. Gregory proposes that the author is using exile metaphorically, that 
people experienced enslavement as a result of their sins against God, which continued 
even after the exile ended.”’ Those sins that had sent the Jewish people into exile 
remained. Even though the physical exile ended, the spiritual/theological exile remained. 
The writer in Isaiah chapters 56-66 was making a corporate announcement to the people 


of Israel. Essentially, the situation m post-exilic Palestine was not much better than when 
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they were in exile; Israel remained in a state of sin before the Lord, economic and 
political oppression remained and Israel awaited deliverance by YHWH.” 

The year of the Lord’s favor proclaims a jubilee year and brings a sense of 
eschatology with the arrival of the awaited deliverance.’ Gregory states that 
understanding exile as a continuing spiritual/theological state was common in the later 
second temple period and also during New Testament times.*’ Seitz argued that since 
chapters 40-66 have no comment locating it in time and space, the material stands on it’s 
own, outside setting, so it may be more widely applicable.*' This interpretation adds 
credence to the passage being interpreted in a way that suggests spiritual/theological 
exile, as well as to using the passage again to announce Jesus’ ministry. 

When Jesus quoted Isaiah 61:1-4 to announce his ministry, he was proclaiming 
that it was time for the spiritual exile to end. The awaited deliverance from YHWH was 
at hand. A jubilee time of restoration, cancelling of debts, forgiveness of sins, had come. 
He announced and demonstrated healing and freedom of all kinds; physical, sptritual, 
economic, and political through the spirit that was on him. The reference to the anointing 


of the spirit connects these verses to the baptism of Jesus.”” 
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‘Isaiah 59:21* becomes a linking verse between chapters 54-59 and 60-62." It is 


the announcement of spirit endowment and prophetic commissioning associated with 
God’s Servant, and it is the generational extension based on Isaiah 44:3." 
This generational covenant is repeated again in Isaiah 61 8,9. The endowment of the 
Spirit, once given, is meant for all generations, all times, “for those in Jacob who turn 
from their transgression.” (Isaiah 59:20). Seitz concludes, “The thrust is that continuity 
of the presence of the Holy Spirit has been maintained from servant to the generations of 
servants, even in new and changed circumstances.”*’ 

Ruthven stated that based on Isaiah 59:19-21 Jesus is the bearer of the spirit in 
Luke, and the bestower of the Spirit in Acts.** Jesus foreshadowed this extension of the 
spirit to others when he commissioned the twelve to go and heal people of illness, free 


them from demonic oppression and proclaim the good news of the kingdom of Heaven. 


He extended it even further when he commissioned the seventy to go and do the same. 





®icaiah 59-19-21 “So those in the west shall fear the name of the Lord, and those in the east his 
glory; for he will come like a pent up stream that the wind of the Lord drives on. And he will come to Zion 
as Redeemer, to those in Jacob who whe turn from transgression, says the Lord. And as for me, this is my 
covenant with them, says the Lord: my spirit that is upon you, and my words that I have put in your mouth, 
shall net depart out of your mouth or out of the mouths of your children, or out of the mouths of your 
children’s children, says the Lord, from now on and forever,” 


*4Culpepper, “The Gospel of Luke,” 12. 
“Ibid. 


‘Isaiah 44:3 “For I will pour water on the thirsty land, and streams on the dry ground; | will pour 
my spirit upon your descendants, and my blessing on your offspring.” 
Isaiah 61:8,9 “For I the Lord love justice, I hate rabbery and wrongdoing, I will faithfully give them their 
recompense, and J will make an everlasting covenant with them. Their descendants shal] be known among 
the nations, and their offspring among the peoples; alf who see them shall acknowledge that they are a 
people whom the Lord has blessed.” 


*"Seitz, “The Book of Isatah 40-66,” 321, 


** Jon Mark Ruthven, “On Your Children’s Children Forever: The Continuing Prophetic Spirit of 
the New Covenant: Isaiah 59:§9-21 as the Programmatic Prophecy of the Acts of the Apostles,” in On the 
Cessation of the Charismata: The Protestant Polemic on Post-Biblical Miracles — Revised and Expanded 
Edition (Tulsa, Oklahoma: Word and Spirit Press, 2011), 221. 


30 


Jesus’ Commissioning of the Twelve and the Seventy 


Jesus received his commissioning from the Lord. Luke 9 and Luke 10 are here 
examined as commissioning statements for the twelve and then the seventy, to do the 
same things that the Father commissioned Jesus to do. Matthew, Mark and Luke ali 
describe Jesus commissioning of the twelve disciples. In all versions, Jesus gave his 
disciples authority to cast out demons and to heal those who were sick. Specifically, Luke 
9:1- 6, 

Then Jesus called the twelve together and gave them power and 

anthority over all demons and to cure diseases, and he sent them out to 

proclaim the kingdom of God and to heal. He said to them, “take nothing 

for your journey, no staff, nor bag, nor bread, nor money — not even an 

extra tunic. Whatever houses you enter, stay there, and leave from there. 

Wherever they do not welcome you, as you are leaving that town shake 

the dust off your feet as a testimony against them.” They departed and 


went through the villages, bringing good news and curing diseases 
everywhere. 


The Gospel of Luke was likely written in the mid 80s AD, after the destruction of 
the temple in Jerusalem in 70 AD.®’ Tradition says that Luke the physician; friend and 
companion of Paul wrote Luke.” Luke addresses the question of how the Kingdom of 
God is expressed “among us” if Jesus has not returned and the Jewish people reject his 
messiah ship.”' 

The content of Luke 9 and 10 provides the setting for the two commissioning 


statements. It provides important guidance as it centers on discipleship and what it means 
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to be a disciple of Jesus.” it provides a Joumey motif and describes events as Jesus 
travels to Jerusalem. In Chapters 9 and 10 Jesus sends out the twelve, he feeds the five 
thousand, talks with the disciples about who he is, is transfigured with Elijah and Moses, 
discusses the argument between James and John about who will be the greatest and Jesus 
answered by welcoming a child in his name, and the least being the greatest. He would 
not let the disciples destroy a Samaritan village that did not welcome them, and discussed 
the cost of following him. 

Luke 10 has the sending out of the seventy, the parable of the Good Samaritan, 
and Martha being told that Mary chose the better portion by choosing to sit at his feet. 
Luke 11 goes into Jesus teaching on prayer and the Lord’s (disciple’s) prayer. In all of 
this content the importance of providing for people’s physical and spiritual needs, 
absorbing Jesus’ teachings, being humble and like a child, and realizing Jesus’ status as 
the Son of God becomes emphasized. Of equal importance are the disciple’s 
commissioning and their sending out to the villages to also heal the sick, cleanse the 
lepers, cast out demons and proclaim the coming of the kingdom of God. This happens 
twice, once with the twelve and again with the seventy. Jesus gives this a high level of 
importance. 

A great deal of information is presented on what it means to be a follower of 
Jesus, what it looks like and what a follower of Jesus does. In this, Luke parallels Jesus 
journey to that of Moses in the Old Testament, when Moses came out of exile and 


traveled to the Promised Land.” Jesus presented many important teachings during the 
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journey as Moses did.” During this time Jesus prepared the disciples to be the future 


leaders of the church. He taught through giving them opportunity to experience doing 
what he does, and replicate his charismatic, kingdom message; how to handle rejection, 
what is proper behavior of a disciple (not destroying a town), the difference between the 
values of the world and the values of God’s kingdom, and preparation for the mission to 
the gentiles.”° In teaching his disci ples in the first century, he is also teaching modern day 
disciples. He is giving a format for discipleship and for short-term ministry trips. 

Several differences exist among the commissioning verses of Luke 9:1-6, 
Matthew 10:1-15 and Mark 6:6b-11. Matthew has the longest commissioning. He 
combined the charges in Luke 9 and Luke 10 and added additional material.”* Matthew 
appears to have been interested mostly in the instructions Jesus gave the disci ples.”” 
Matthew documented specific instructions to the disciples, then went on to more general 
instructions on how to handle situations as a follower of Jesus in a hostile world.” In 
verses 17-22, Matthew has Jesus giving instructions for the end times. The events in 
these verses would not happen before Jesus’ death. The cost of discipleship, the suffering 
involved, would not be real until after Jesus died and was ascended.” Matthew limits the 
mission of the disciples to [srael. It is thought that this was primarily to counter an 
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argument that Jesus was neglecting his own people!” Some speculation exists as to 
whether Matthew may have been documenting words that the risen Lord spoke, as there 
is so much talk about how to handle the end times and bearing one’s cross which would 
have little meaning before the crucifixion.” 

Mark’s commissioning tn chapter 6:6b-11 is the shortest and the earliest recorded. 
The disciples are “sent out.” They become associated with the mission of Jesus.!” 
Moloney states that Jesus giving the disciples authority to cast out unclean spirits is 
important because up until this time only Jesus has had that authority.'°’ The disciples 
begin sharing in the mission of Jesus. Although Mark records Jesus telling the disciples 
to heal those who are sick, Jesus only gives them authority to cast out unclean spirits. In 
the three other commissioning statements Jesus gave the disciples authority to heal 
sickness as well. Interestingly, only Mark documents Jesus allowing the disciples to take 
a staff and wear sandals.“ 

In Luke 10:1-16, the instructions become more detailed than in Luke 9. Jesus 
commissions and sends out 70 (or 72) more. They are told to “heal the sick” and tell them 


that the kingdom of God is near them. These are sent out directly after Jesus talks about 


the harvest and praying for laborers for the harvest. In the Old Testament prophets, 
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1.!° Harvest is 


harvest was a metaphor for end time judgment, and the gathering of Israe 
also a time of great urgency.’ Additionally, 70 (or 72) likely represents the number of 
nations listed in Genesis, and thus represents the presentation of the good news and 
God’s work to the whole world.*°’ The commissioning in Luke 10 looks ahead to the end 
times, to the work of the disciples then. There is a sense of urgency for the nations to be 
reached, before the final judgment. Additional urgency is given by the command not to 
speak to anyone on the road. In the culture of the time, when speaking to someone on the 
road, it could take several hours. Luke documented that the commission for the end time 
was more urgent than that. The disciples must be focused, as Jesus was focused in 
“setting his face to go to Jerusalem.” The sense of urgency is different from what is 
communicated in Luke 9. 

In Luke 10, the disciples are instructed to go out in pairs. to take no purse, no 
sandals, no bag. This ts similar to the directions in Luke 9 and Matthew 10. Essentially 
they are to trust the Lord for provision of all their needs. 

Jesus gives clearer directions with more detail regarding where to stay and how to 
know where to stay in Luke 10. The instruction to give a greeting of peace is unique to 
Luke 10. As Culpepper says, peace is an important component of the kingdom from Jesus 


birth, to how he greeted disciples after he was resurrected.’ This greeting appears to be 
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a way to determine the nature of the host, and whether this would be an appropriate place 


to stay.'”” 

In both Luke 9 and Luke 10 the disciples are told to stay in the house that 
welcomes them until they leave the town. Many commentators agree that this command 
allows the disciples to gain credibility with the people in the village, by being content 
with their lodgings and not looking for better accommodations.''® Frequent moving about 
within the town could appear like the disciples were looking for the best place to stay. 
Likewise, the command to eat what’s put before them identifies the disciples with the 
people to whom they minister.''! They experience what it feels like to be a person in that 
village. They participate in their life. The disciples gain authority with the people in this 
way. 

Ligenfelter and Mayers talk about this approach to missions in their book, 
Ministering Cross Culturally. They describe Jesus as the ultimate missionary, who left 
his heavenly home, became human, came to live on earth and fully identified with us in 
order to truly minister to us, and show us who God is.'!? They express that missionaries 
today should attempt to do the same, fully identify with the people to whom they 
ininister, make every effort to understand what it means to live like they do, experience 


the fears, joys and trials of being in that particular place and that particular time,!" like 
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Jesus, who did that for us.'’* Additionally, disciples gain authority to proclaim this 


through relationship with those to whom they mimster. 

Before we begin to proclaim or heal or build anything, we are 
told twice to be served by the folk we are intending to serve (to 
stay with them, and to eat the food they prepared). 

Our calling in the text is to proclaim the reign of God with as 

much power as possible, to heal the sick, to cast out demons and to 

announce boldly the nearness of God. But if we are to do so, it will 

be from the authority given to us as we encounter Jesus in the 

generosity of those to whom we proclaim.’** 

Only after all the instructions for how the disciples are to conduct themselves, 
does Jesus talk about the mission itself. Regarding what the disciples are to do he says 
that they are to do what he does, eat what is put before them, heal the sick and cast out 
demons, and tell people the kingdom of God is near.'”® They are to do all of them, as he 
did all of them. Jesus then gives instruction on what to do when they receive rejection. 
This instruction is brief in Luke 9 and more detailed in Luke 10. 

Additionally, Luke 10 documents the return of the seventy and provides the most 
complete description of any return from such a mission in the Gospels. Luke records in 
verse 17 that joy characterized the return of the 70 and amazement that “in your name, 
even the demons submit to us!” And then Jesus became filled with joy and praised the 
Father in verses 21 and 22. Luke 9:10 records that the disciples returned and told Jesus all 
they had done. Mark 6:12 also records the results of the mission that the twelve went out 


and proclaimed that all should repent. They cast out many demons, and anointed with oi 


many who were sick and cured them. 
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In Mark 6:30 the disciples gathered around Jesus and told him everything they 


had done and taught. The disciples’ lives, the twelve and the seventy became changed as 
a result of their ministry experience. After Jesus’ resurrection they continued this type of 


ministry; what they had experienced and learned. 
Growth of Jesus’ Ministry 


Through all these passages one sees the growth and expansion of Jesus’ ministry 
through the Holy Spirit. Jesus began his ministry announcing from Isaiah 61 that he was 
anointed by the Holy Spirit to bring good news, freedom and healing. There was also a 
distinct eschatological sense in what he said, implying through the use of Isaiah 61 that 
these are the last days, and the promised deliverer is here. He then demonstrated exactly 
what he said he would do in his ministry in Galilee by healing those who were sick, 
giving sight to the blind, hearing to the deaf, giving healthy skin to the lepers, raising the 
dead, casting out demons, as well as performing: other miracles and then telling people 
about his Father, God. This ministry grew to include the twelve disciples who he gave 
authority to also bring healing and freedom to those who were sick and oppressed by evil 
spirits. He then expanded the ministry even further by sending the seventy out to also 
heal the sick, cast out dernons and proclaim the kingdom of God. Jesus demonstrated 
Isaiah 59:21; the truth of the covenant of God that the Holy Spirit would be with and 
empower all descendants of Jacob who turned from their sins. 

Jesus encapsulated the process of discipleship and the process of missions. He 
demonstrated that disciples receive training through hearing teaching and participating in 


niinistry. He showed what mission looks like; being in relationship with him, listening to 
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his teaching, receiving authority of the Holy Spirit through commissioning and 
impartation,’'’ then doing what he did. And Jesus said in Luke 10:23b-24 
Blessed are the eyes that see what you see! For I tell you that many 
prophets and kings desired to see what you see but did not see it, and to 
hear what you hear, but did not hear it. 
Just as the disciples’ lives were forever changed by the things they saw, heard and 
experienced, so lives today become transformed as they participate in Jesus’ ongoing 


work with people in the nations and in the Umited States. In the process, one’s 


relationship and intimacy with Jesus also increases and transforms. 


Theological Foundation 


Without the task of transformation in mind, theology becomes 

just another intellectual pursuit with dubious ends. With the task 

of transformation in mind, however, theology has the potential for 

helping people conform more closely to the image of Christ and 

follow more freely Christ’s radical call for discipteship.'"® 

VandenBerg, “Bonheoffer’s Discipleship” 

In going out to participate in short-term mission activities, participants are 
obeying Jesus’ command to go and make disciples of all the nations and following his 
example of healing, casting out demons and raising the dead (Luke 9, Luke 10, Matthew 
10). Jesus and his disciples modeled discipleship throughout the gospels, both what it 


means to become a disciple and what it means to disciple others. Unfortunately, 
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discipleship has been largely ignored in traditional theology. The involvement of the 


Holy Spirit in discipleship has been ignored for the most part as well. However, 
discipleship is a central focus of the New Testament.'’’ This section will look at more 
traditional thinking about discipleship then propose a different theological framework in 
which short term mission trips would be a key element both in becoming more like Jesus 
in drawing closer to him in relationship and in mission. Participating with Jesus in his 
work becomes more than doing what Jesus did and following a biblical example. It 
becomes a way to deepen one’s relationship with the living God; to know, to be known, 
and become transformed. 

Mary VandenBerg notes the separation that has occurred between an intellectual 
understanding of Christian faith (theology) and the actions that derive from faith.!”° She 
argues that this separation is an arbitrary distinction. Originally theology was meant to be 
formative, and actually developed through the process of discipleship.'”’ She presents 
Bonheoffer as a modem theologian who viewed Christian formation as a central role of 
the theological task.’ More than an academic exercise, part of the purpose of theological 
reflection is to effect change in the life of the church.'”’ Bonheoffer stated in the 


aay 


introduction to his dissertation that the church is the “’sancforum communion’ the holy 
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body of Christ, even Christ’s very presence in the world.” !~" In other words, theolo gy 


needs to be understood in the context of its intersection with human relationships'”° and 
must include both the clarification of truth and the impact of the truth on the life of the 


: 126 
believers. 


Theories of Discipleship 


Several writers approach discipleship from a Christological point of view. Harold 
Bender elucidates a similar view of discipleship as VandenBerg when he describes Christ 
our Savior as more than only Christ our sin-bearer.'*’ Bender says that when one sees 
Christ only as sin-bearer, the whole process of sanctification of one’s life, obedience to 
Christ and transformation after his image is minimized and neglected.'* When Christ is 
scen as everything; prophet, savior, Lord and the believer as Christ’s disciple, then Christ 
can be translated in the life of the disciple.'”° This point of view sees Jesus as 
instrumental and involved in the disciple’s life after salvation in a formative and 
transformative way. Additionally, this type of discipleship requires an active engagement 


with the world, not a separation from it.”° 
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Richard Longenecker viewed Jesus in terms of his identification with the 
world.'?' He documented that when Jesus referred to himself, it was primarily as the son 
of man./” Longenecker argued that in referring to himself as the son of man, Jesus was 
stepping away from popular Jewish ideas of the messiah as a pohtical leader, nationalistic 
leader or even militaristic leader. Rather, he was here to identify with human beings; part 
of his “redemptive identification” and his sufferings with and for all people.'*? 
Longenecker is saying that Jesus viewed his priinary role while on earth to identify with 
people, to suffer with them, through his compassion provide healing and wholeness and 
ultimately to redeem their suffering. Likewise, as his disciples, we are to identify with 
those in our world, have compassion for them, suffer with them, and then bring Jesus into 


'4 Longenecker says that Jesus wants 


those lives as their Savior, Redeemer and Healer. 
us to be like him, he wants to mold us into his image.'*° 

In this way, as Bonheoffer, Bender and Longenecker have argued, one’s whole 
life is brought under the lordship of Jesus, and that life is transformed.'* Additionally, to 


all of them, one’s community is equally important, as well as how one interacts with 


people in the community. Through identifying with those around us, and relating to them 
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as Jesus relates to us, we are transformed, they are transformed and ultimately our 
community is also transformed.'*” 

A spirit Christology takes this concept a step further. A spirit Christology states 
that Jesus was a man, anointed by the Holy Spirit (Luke 4). He “emptied himself” of his 
divinity in order to “become flesh,” “dwell among us,” and become an example for us. 
Because as a man, Jesus was empowered by the Holy Spirit, we must also be empowered 
by the Holy Spirit in order to do what he did.’** In modeling his ministry for his disciples 
and us to copy, he needed to heal, cast out demons and perform miracles as a man 
anointed by the Spirit.'°? Ruthven cites Acts 10:38 and states that it declares that Jesus 
performed miracles because God was with him, not because of his divinity.’*° This does 


not in any way detract from Jesus’ divine nature, as he remains fully God and fully man. 


A Proposed View of Discipleship 


This comprehensive, holistic, interactional view of discipleship is not the 
traditional view of discipleship. The classic discipleship/devotional literature as 
represented by Thomas a Kempis, The Imitation of Christ, which is the foundation for 
much protestant discipleship literature, focuses primarily on inner qualities, such as 


forming a prayer life, developing inward attributes and acting ethically in the world.'”’ In 
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more contemporary Christian devotional literature this view is represented m Richard 
Foster’s classic, Celebration of Discipline. Me Discipleship becomes more of an individual 
accomplishment, and focuses on tasks, “disciplines,” such as memorizing scripture, 
developing more prayer, fasting, and behaving ethically. These qualities are all good and 
need to be developed. However, discipleship as Jesus modeled is much more than that, 
Discipleship is based on relationship with the Lord and relationship with others. 
Discipleship becomes a process, not a program. People grow through relationship with 


‘3 More than replicating 


Jesus and relationship with others, to become like Christ. 
behaviors, Christ becomes formed inside, and then Christ is shown to others. This 
process of discipleship happens through relationship and takes time. It is an interactive 


process that occurs by doing what Jesus did and simultaneously growing in and 


deepening one’s relationship with Jesus. 
Brueggemann’s Model 


Walter Brueggemann expressed this beautifully in describing God as the God who 
calls and the One who also sends.'* He argues that the synoptic tradition “insists” that 
Jesus actions demonstrate a new governance, a new rule, a new “kingdom” has come. 


Through Jesus, God has drawn near to show a new reality that is to be copied by humans 
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who proclaim and live differently in the world as a result of their belief. They 
demonstrate an alternative life in the world.!*° 

Brueggemann outlines several theological presuppositions that drive this 
statement.'*° First, God acts with appropriate authority in calling and sending. Second, 
God really does have good news for people, He has a long history of doing good things, 
“transformative goodness.” Third, God wants to do good things for the world, and 
provides a “counterforce” against the powers of death and negation that operate in every 
area. Therefore, discipleship is rearranging our lives to follow our master.'”” 
Brueggemann talks about incorporating the disciplines of teaching, fellowship, breaking 
of bread and prayer into one’s life, and doing everything with generosity, compassion and 
forgiveness.'** 

While Brueggemann’s model is more holistic and relational with Christ and with 
others, a couple of major weaknesses exist. First, Brueggemann views all the miracles 


1.’ He says that we need to emulate 


and activities in which Jesus engaged as metaphorica 
Jesus activities as portrayed in Matthew 10:5-15. He goes on to say that curing the sick is 
ministering to those who have come under powers that wish them ill. Raising the dead is 

enacting the power of life where the spiritual force of death prevails. Cleansing the lepers 


is making the ritually unclean acceptable. Casting out demons is breaking power that 


opposes new governance. While those are good things, Jesus really healed the sick, he 
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really raised the dead, he really cleansed the lepers, and he really cast out demons, in 
every sense of the word.)*° Jesus’ actual healing of the sick, cleansing of the lepers, 
raising of the dead and casting out of demons activities and instructions to do so to his 
disciples has to be taken seriously. Jesus taught his disciples to do what he did. he 
imparted his authority and power to them, and they taught their disciples. Therefore as 
disciples today, we engage in those same activities. 

A second weakness in Brueggemann’s model is the lack of focus on a relationship 
with Jesus, the living God. It is through the relationship one has with Jesus, and the 
power he imparts through the Holy Spirit that one can engage in the same activities as 
Jesus.'*! And it is through an active engagement in those activities that a deeper 
relationship with Jesus and image of Jesus is formed in the disciple. 

An essential element of Brueggemann’s argument is that Jesus is announcing and 
bringing a new rule, a new governance. Jesus is bringing the kingdom of God to earth.’** 
However, Brueggemann does not talk about the involvement of the Holy Spirit in doing 
this. Without the involvement of the Holy Spirit, miracles cannot occur and the Kingdom 
of God cannot come. 

Brueggemann does include and even emphasize the idea of the Kingdom of God, 
which is synonymous with the Kingdom of Heaven. Jesus announced that the Kingdom 
of God had come near after he healed people. He told his disciples to announce the 


Kingdom of God. 
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Spirit Filled Model of Discipleship 


What did Jesus mean by the Kingdom of God? Dr. Gary Greig wrote that the 
Kingdom of God is God’s dynamic rule breaking into our world and that it was the center 
of Jesus’ ministry.'*’ Greig states that Jesus came bearing the authority of the Kingdom 
of God in the power of the Spirit.'** He also says that Jesus’ work and ministry were one; 
that Jesus’ preaching and teaching about God’s Kingdom were regularly accompanied by 
healing and casting out demons which demonstrated God’s Kingdom right there, in the 
moment.'** Jesus trained his disciples to depend on God’s Spirit and to preach and to 
heal.!°° Therefore, the central expression of the Kingdom of God lies in preaching AND 
demonstration.'*’ (author emphasis.) Ruthven further explains that in the Gospels, the 
Kingdom of God is present where the Holy Spirit is at work.’** The Kingdom of God and 
the working of the Holy Spirit go together. Where there is the Kingdon: of God, the Holy 
Spirit is there. Where the Holy Spirit is present, the Kingdom of God is breaking in.'*® 

Additionally, Jesus announced his mission in Luke 4, bringing the Kingdom of 


God in power: deliverance from sin, sickness and demonic possession. Therefore, the 
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Kingdom of God is in conflict with the kingdom of Satan and the kingdom of darkness. 


Every time there is a healing, deliverance, cleansing, any miracle, the Kingdom of God 
invades and takes over Satan’s kingdom.’ Greig states, with scripture backing, that 
Jesus brought a more powerful kingdom; he declared war on the oppressor, he came to 
destroy the works of the devil, and to reverse sin and the results of sin; lies, inner 
wounds, sickness, death, demonization.!*! 

A Spirit filled model of discipleship based on what Jesus did, and Paul after him 
(I Corinthians 11:1 - Imitate me as I imitate Christ) involves being with Jesus, learning 
from him; learning to hear his voice and recognize the working of the Holy Spirit. Then 
one learns how Jesus healed the sick and cast out demons and receives impartation. 
Greig phrased it very simply, learning and teaching others to hear God’s voice, keeping 
their eyes on Jesus and depending on the Holy Spirit to heal the sick, and cast out 
demons.’ 

A theological foundation exists for this model of discipleship, training and 
niinistry, however it’s not comprehensive. Bits and pieces exist from different schools of 
thought, such as Bonheoffer, Bender, Brueggemann and the charismatic movement. It 
imcorporates aspects of Christology, Ecclesiology and involves sanctification. When the 
pieces come together, a solid theology of discipleship could be even further elaborated, 


developed and practiced. In effect, one would get back to the original intent of theology, 


informing Christian formation.!™ 
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CHAPTER THREE 


LITERATURE REVIEW AND INTEGRATION 


Literature Review 


In evaluating the impact of short-term mission trips with Global Awakening on 
those who participate, and as a possible model for discipleship, one needs to investigate 
several areas. First, one should review traditional models of discipleship to determine 
their focus and utility. Second, one would look at the role of short-term missions. These 
areas will be reviewed and discussed, along with documentation of the effectiveness of 
prayer for healing. The impact and larger meaning that ministering in the power of the 
Holy Spirit has on those who participate and what it means in terms of discipleship will 
then be discussed. 

Traditional Christian discipleship programs center around inward disciplines. The 
classic work by Thomas a Kempis, (1379-1471), The Jmitation of Christ, describes in 
detail the attitudes of heart and behavior that one must have to be in imitation of Christ. A 
Kempis, a catholic monk writing in the fiftccnth century cloistered in a monastery, spent 


his life copying manuscripts. His work continues to influence Christians today. He wrote 
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a combination of his own meditations, those of the early fathers and scripture, which 
became the classic work, The Imitation of Christ.! The topics he addressed include the 
importance of speaking few words,” reading scripture,’ thinking humbly of oneself,* 
seeking peace of mind and spiritual progress,’ and many other more inwardly directed 
topics. Fle devoted a section to meditations on the cross of Christ and how to effectively 
take communion.° 

More contemporary writers, Richard Foster, Celebration of Discipline and Dallas 
Willard, The Spirit of the Disciplines: Understanding How God Changes Lives address 
similar topics. Willard writes about the purpose and goodness of the disciplines. He 
describes the disciplines as activities that allow us to receive more of his (Jesus’) life and 
power without harm to others or ourselves.’ He groups the disciplines into those of 
abstinence and those of engagement.* Abstinence include solitude, fasting, frugality 
chastity, secrecy, sacrifice and engagement include study, worship, service, prayer 


fellowship, confession, submission.” Willard writes that discipleship in Jesus’ time and 
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discipleship now look different, but the inner hearts and attitudes remain the same, and 
it’s there he places focus.'” 

Foster writes about the inward disciplines of fasting, prayer, study, meditation; the 
outward disciplines of simplicity, solitude, submission, service, and the corporate 
disciplines of confession, worship, celebration.!' He writes in detail about each one and 
steps to grow those qualities m one’s life. Foster sees the spiritual disciplines for the inner 
world, for inner transformation.'” Through opening the door of the inner world to the 
Lord through these disciplines, one becomes transformed. 

Christian discipleship from this perspective has a certain allure. It is intellectual in 
many ways, it provides a way to draw closer to God, and address those heart issues that 
plague most people. When practiced regularly, these disciplines provide benefit in 
developing holiness and a life centered on God and dependent on Him. However, while 
meritorious, a sole inward focus in pursuing holiness does not accurately reflect the focus 
found in the New Testament either with Jesus and His disciples or into the first century. 

From an alternative perspective, Ruthven describes the focus of New Testament 
discipleship on developing the skills needed to imitate the ministry of Jesus.'? Although 
the New Testament documents Jesus frequently going alone to pray and be with the 
Father, when he commissioned the disciples in Luke 9 and 10, Matthew 10 and Mark, it 


was to go and do what he did; heal the sick, raise the dead, cast out demons, cleanse 
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lepers, give sight to the blind, have the lame walk and the deaf hear and proclaim that the 


kingdom of God is near or at hand. Rather than being inward focused, training for 
discipleship would be developing skills to pray for the sick, cast out demons and 
proclaim good news; that the long anticipated kingdom of God is coming and in fact is at 
hand. 

Ruthven goes on to say that ministry activity according to the New Testament is 
to obey the commissioning statements, which is to replicate the charismatic mission of 
Jesus and his disciples.'* He continues that Christian ministry training is best 
accomplished through ongoing participation in advancing the kingdom of God.'* 
Learning occurs as ministry occurs. 

Traditional discipleship is aimed at the goal of becoming more like Jesus. The 
gospel activity of Jesus focused heavily on healing. Miracles represent a significant part 
of being like Jesus, “imitating Christ.”'® Ruthven concludes that all disciples, including 
modem disciples, are to imitate the charismatic ministry of the disciples, who were 
imitating Christ.'’ Participating in Jesus’ activity of healing and miracles through the 
Holy Spint, rather than practicing the inward disciplines, one connects with the Lord and 
does what He did. However, Ruthven spends most of his discussion of discipleship 
describing bible schools and seminaries and the people who attend there for training to be 
pastors or academics. What is missing from Ruthven’s discussion is a model of 


discipleship for those living and working in the secular world. 
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Randy Clark speaks about short-term ministry trips as a discipleship tool in his 


book Supernatural Missions: The Impact of the Supernatural on World Missions. He 
describes the effect of short-term ministry trips, with the power and anointing of the 
spiritual gifts, especially healing.’* He talks about four effects of short-term ministry trips 
on the team members. First, it reverses the “vicious downward spiral” of 
discouragement.'? Often, though people believe that God heals today, they become 
discouraged when they don’t see a lot of effect from praying for the sick. When people 
participate on a mission trip with Global Awakening, they experience many people 
receiving healing as a result of their prayers, their faith expectation increases, and they 
return home re-energized and less discouraged. 

Second, short-term ministry trips also can launch people into full time mission 
work.”” Clark reports two pastors who traveled with him and brought teams from their 
churches that had fourteen people leave their secular jobs and enter full time mission 
work as a result of travelmg with Global Awakening. He also reports another pastor who 
took people on similar trips as GA where people who went were expected to be part of 
the ministry team and pray for people. This pastor has had over thirty people enter full 
time missions or ministry from that experience. 

Third, short-term ministry trips allow for international connections to be made 


between local churches and the host conntry leaders or churches.*’ People who travel to 
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the international ministries can become a great blessing to those ministries. Clark 
documents several who have traveled with him making international connections and 
returning periodically to those countries and ministries, Others go on to work as full time 
missionaries. Several have begun ministry schools in those international locations. Some 
ministries have received substantial financial assistance from the people who have 
traveled there. 

Fourth, traveling and visiting the international locations creates vision for 
international ministry.” Often people who travel with GA make multiple trips, as they 
were touched so deeply by the first. Some begin ministries to reach out to the world or a 
local country. 

The question remains, what happens that a person is touched to such an extent 
that he or she is launched into participating in praying for people to receive healing, to 
receive words of knowledge and prophecy, to be released and to participate in 
deliverance? What kind of impact does traveling with GA actually have? Are those 
impacts overall long term? Clark relates stories about individuals who were influenced 
tremendously by participating on the trips, but what about more generally? Hundreds of 
people travel with GA every year. What is the impact to them? 

The Toronto blessing launched in January 1994 when Randy Clark went to speak 
and the Holy Spirit fell. People reported many healings, and all kinds of manifestations, 
signs and wonders.”* The outpouring of the Holy Spirit continued for several years. What 


happens on the short-term inission trips can be described as similar at times to what 
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happened in Toronto. Margaret Poloma, a sociologist who studies 
Pentecostal/charismatic moves and their impact, spent several years documenting the 
effects of the Toronto Blessing on those who attended and participated in the meetings. 
Looking at her results would provide some insight as to what happens for people who 
travel with GA. 

Poloma attended meetings over the course of three years at the Toronto Airport 
Vineyard (TAY), which later became the Toronto Airport Christian Fellowship (TACF). 
She interviewed both leaders and participants, and also distributed a questionnaire 
designed to measure how the meetings were impacting the participants.** Poloma found 
from the surveys that ninety percent of people who responded to the survey reported that 
as a result of coming to Toronto, they experienced God in intense ways leaving them 
“more in love with Jesus than ever before” and “Knowing the Father’s love in a new 
way.” 

In a follow-up survey Poloma noted that respondents reported an increase in 
service and outreach to others as a result of their experience of the renewal, particularly 
among those who reported being more prophetic, receiving more words of knowledge, 
praying for the physical and emotional healing of others and praying for others to receive 
deliverance.*° She refers to receiving more of those spiritual gifts as spiritual 


empowerment.”’ She concludes that experiencing the perceived presence of God in a 





“Margaret Poloma, Main Street Mystics: The Toronto Blessing and Reviving Pentecostalism 
(Walnut Creek, California: Altamira Press, 2003), 7-12. 


“thid., 26-27. 
*6paioma, Main Street Mystics, 217. 


"hid, 


35 


dramatic way and experiencing a deeper sense of God’s love are positively related to an 
increased empowerment.”* However, she states that the statistical data are unable to 
adequately reflect the complexity of the revival phenomena.”” As aresult the majority of 
her book focuses on stories of the impact of the revival on people she interviewed. 

Interestingly, in another study, Poloma found that personal experiences of divine 
love best predicted people’s benevolence activities.°° It appears that experiences of divine 
love lead to spiritual empowerment in the recipient, which leads to more outwardly 
directed behavior. 

In evaluating the impact of the Toronto Revival, Poloma investigated the impact 
on people primarily within the context of attending a conference. In both projects, she 
emphasized the telling of stories of a small number of select people. As a result, it is 
more difficult to generalize her results to a larger group. Perhaps during GA short-term 
mission trips people hkewise experience more directly God’s divine love for them, and 
that has both a short-term beneficial impact and a longer-term impact on how they live 


once returning home. 


Summary and Integration 


Christianity was founded to continue Jesus’ mimstry of expressing the kingdom 


of God in physical, emotional and spiritual healing; a foundation of Christianity that must 
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be reclaimed. Healing has continued uninterrupted through the history of Christianity, 


although often it faded underground, or became associated with a few fringe groups. The 
New Testament documents that Jesus engaged in all types of healing: physical healing, 
inner healing and spiritual healing, that is, deliverance. He physically healed those who 
were lame, crippled, blind, bleeding, deaf, mute or suffering from fevers. He raised 
people from the dead, and cleansed lepers.*’ He delivered people from the demonic and 
brought healing to their minds.*” He brought salvation and healing to their souls and 
spirits. 

When Jesus announced his ministry in Luke 4 he quoted Isaiah 61:1-4 and stated 
that he would bring recovery of sight to the blind, release to the captives and freedom to 
the oppressed. During his three-year mmistry he demonstrated what he announced. He 
commissioned his disciples and gave them authority to go out and do the same things he 
did; healing, deliverance, proclaiming the kingdom of God. Since his resurrection and 
ascension, the apostles and their disciples have continued that activity, even to this day. 
Supematural healing has gone underground for some periods of time, but God has always 
been active in providing physical healing, emotional healing and deliverance. 

Twelttree concluded that the miracles Jesus was reported doing, likely happened. 
Likewise, Candy Brown has provided physical evidence that today, when people receive 
prayer for healing, they actually do regain hearing, sight and use of limbs.*? Crai g Keener 


has also documented thousands of stories of conteinporary healing across the globe. He 
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claims that not all of the high amount of reported healings can be false.** Healing is an 
activity God initiated and has not stopped. 

Kelsey challenges conventional thinking about what Jesus was doing as he healed 
the sick and cast out demons. Conventional wisdom says that Jesus was addressing and 
forgiving people’s sins, and as a result they received healing. Kelsey rejected the theory 
that all that ails humanity is caused by trespass against God. He stated, 

Jesus seemed to believe that a primary cause of sickness was a 

force of evil loose in the world, which was hostile to God and the 

divine way. Jesus’ ministry was to defeat those forces. One of the 

primary ways he did that was to preach, teach people about God, 

and show them God’s love and care for them through healing and 

deliverance.*° 

Jesus commissioned the disciples to continue his ministry. The book of Acts 
begins to document how they and Paul continued the healing ministry by the Holy Spirit 
through the end of the first century. 

Jesus’ disciples experienced daily life with Jesus for three years. They watched 
him heal all who came to him and cast out demons. They heard his teaching and 
participated in the supernatural multiplication of food. They saw all the acts that were too 
numerous to be recorded. Jesus imparted to his disciples, gave them authority and power 
for healing and to cast out demons, and sent them out two by two on short-term ministry 
trips so they could do what he did. When they canie back they were filled with joy and 
could not wait to tell Jesus about what had happened. Luke 9 and 10 portray relationship 


with Jesus, ministry activity, and more relationship with Jesus. This is a biblical model 


for discipleship. So are we to be taught, imparted into, sent out, and then retum with what 
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we have learned and experienced. That process is the format for the Global Awakening 
short-term ministry trips as weli. Unfortunately, discipleship has developed into a focus 
on the inward more meditative disciplines that foster piety. Those are good and necessary 
disciplines to have. However, that is not the model Jesus taught his disciples and they 
taught their disciples. 

This project affirms that healing continues to be a real need of people today and 
that Jesus continues to respond. Christian faith remains relevant for the issues we face 
today and into the future. Christians have access to authentic healing through the Holy 
Spirit.*° Physical healing, emotional healing and deliverance continue to be a way to 
demonstrate the heart of God and imitate Jesus through laying on of hands, anointing and 
praying for those who are sick. Receiving healing of any kind is a direct encounter with 
the living God. Healing from Jesus provides genuine supernatural experiences for which 
people hunger, and on which people can biblically base their faith. 

Just as the disciples’ lives were forever changed by what they saw, heard and 
experienced, so lives today hecome transformed as people participate in Jesus’ ongoing 
work with those in the nations and in the United States. In like manner to the disciples, 
we arte to be taught, receive impartation, be sent out, and then return with what we have 
learned and experienced. That is the format for Global Awakening short-term ministry 
trips. In the process, one’s relationship and intimacy with Jesus also increases and 
transforms as it did in the New Testament. 

Jesus placed a strong emphasis on discipleship. He valued it and spent a lot of 
time modeling and training what his disciples were to do. They learned through 


relationship with Jesus, commissioning by Jesus (being sent), recetving impartation from 
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Jesus (of the Holy Spirit), engaging in ministry, and then returning to Jesus. As a result of 
that repeated process, they became increasingly like Jesus. Being a disciple and 
participating in mission are inseparable. They interconnect with each other and each 
causes the other’s expansion. As we draw closer to Jesus in relational intimacy, we 
participate in niission; as we participate in mission we draw closer to Jesus. 

The Global Awakening short-term ministry trips incorporate the Luke 9 and Luke 
10 model of Spirit filled discipleship. Participants are trained in prayers for healing, 
different ways of receiving words of knowledge, how to interview people, how to 
recognize the work of the Holy Spirit, how to cooperate with the work of the Holy Spirit 
and how to recognize and deal with denionic manifestations. They receive impartation for 
the Holy Spirit from Randy Clark and other leaders. They then attend healing meetings 
and pray for people who are requesting prayer through the power of the Holy Spirit. The 
premise is that this type of participation in the ministry of Jesus, which Jesus continues to 
this day through the Holy Spirit and his body, the church, deepens one’s relationship with 
God, and changes one’s life. Moreover, this kind of ministry is the biblical model of 
training and discipleship, central to the New Testament, from which conventional 
Christianity has departed. *” 

In evaluating the impact of short-term mission trips on the participants, this 
project attempts to address some of the reviewed issues in Poloma and Clark. Survey 
results of participants will be used to investigate the larger, more general impact on 
people, as compared with focusing on individual stories. While interview results are used 
for illustrative purposes, the emphasis remains with the general survey results. In this 


way, it is hoped a potential larger impact can begin to be explored. Additionally, both 
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short and longer-term impacts on trip participants will be measured. The activities of 


ministry as well as the impact on one’s relationship with Jesus will be explored. 


CHAPTER FOUR 


METHODOLOGY 


Hypothesis 


The purpose of this qualitative grounded theory study was to begin to explore the 
impact that a Spirit-filled, biblical model of discipleship, specifically participating in 
short-term ministry trips through Global Awakening, had on those who participate in the 
trip. This project evaluated the immediate impact of the trips through comparing 
responses on a questionnaire from the beginning of the trip to responses on a 
questionnaire at the end of the trip. This project also evaluated the longer-term impact 
once the person returned home from a trip. An emerging theory of discipleship will begin 
to be explored based on the results. At this stage in the research the move of the Holy 
Spirit was generally defined as demonstrated through reported and evidenced physical 
healing, emotional healing and deliverance by the people receiving prayer and the impact 
those results of prayer have on those people who prayed for the healing. In sum, it is 
discovering and documenting the impact the move of the Holy Spirit had on those people 
who prayed for others to receive healing and deliverance. Primarily, the focus has been 


on those receiving the prayer and the impact of the Holy Spirit through healing.' This 
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project investigates the other side of that equation: the impact on the people who do the 
praying. 

It is thought that the results will show a positive impact from going on the trip 
from the beginning of the trip to the end. Specifically, that participants will report that 
they prayed for healing for more people than they have at home, seen God move and heal 
more people than they have at home, that their faith grew stronger, that they expect more 
to happen when they pray, and that they experience their relationship with the Lord to be 
stronger. Furthermore, it was hypothesized that there would be a longer-term impact as 
well. Participants would report continuing to pray for more people once they returned 
home, they would have increased expectation to see God move when they pray for others, 
and their relationship with the Lord remained refreshed and more intimate. In both parts 
of the study, it was hypothesized that participants would report being more aware of the 
presence of the Lord while praying, and would report a deeper relationship with the Lord. 

The overall question that this project attempted to answer is what impact is the 
Holy Spirit having on people’s lives today? Specificaily, 

-to explore how people are tmpacted through the working of the Holy Spirit in 
short-term mission trips. 

-What is the immediate outcome of Global Awakemmng short-term mission trips 
on people’s lives? 

-What is the longer-term impact of participating in Global Awakening short-term 
nission trips on people’s lives? 

-What is the theory that explains the process of the impact of the Holy Spirit 


today for participants of a Global Awakening short-term mission trip? 
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-How do participants implement what they have experienced when they return 
home? 

-How does the short-term and longer-term impact of the trip differ for first time 
participants as compared to those who have participated in more trips? 

-How does going on trips and ministering impact the participants’ relationship 


with the Lord? 


Research Design 


in order to evaluate the impact of participating in short-term mission trips on 
people’s lives, a pro-active research design was used that was qualitative in nature. For 
the first part of the project the researcher, as a participant/observer, participated in two 
back-to-back short-term ministry trips to Brazil with Global Awakening. Each participant 
was required to attend a healing school or listen to teaching on praying for healing and 
deliverance and read the Global Awakening Training Manual before attending the trip.” 
The participants knew what was expected from them as a team member from the 
beginning of the trip, and were familiar with the prayer model used. 

At the beginning of each trp, a questionnaire was administered asking for the 
following information: About how much does the participant currently pray for people to 


receive healing? What is their expectation that the person receiving prayer will receive 
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healing? What percentage of the time do the participants receive words of knowledge? 


How would they evaluate the closeness of their relationship with the Lord? A similar 
questionnaire was administered at the end of the trip before the participant returned 
home. A few additional questions were added to the second questionnaire inquiring if 
anything unusual happened that the participant might consider supernatural? Do they 
have any thoughts about what they might do differently when they arrive home and 
similar questious about their experiences. 

The results were triangulated by doing random interviews with participants on the 
trip to investigate the impact the trip had and through field notes kept by the researcher. 
Interviews with trip participants were held spontaneously during meal times and during 
bus rides to venues. Participants were asked how the trip was going for them so far, what 
they were experiencing, was it different from what they had expected and was it different 
from what they experienced at home. Mostly the researcher listened as people spoke 
about the supernatural healings and events the participant had witnessed and how it was 
impacting their life. The researcher chronicled each day her observations of what was 
happening on the trip and how participants were responding to what was happening. 

A third questionnaire was emailed to every participant on a Global Awakening 
short-term mission trip from January, 2011 through January, 2013. Nine hundred eighty- 
seven questionnaires were emailed. The purpose of this questionnaire was to evaluate 
what happened in the participants’ lives since they returned home from the trip, i.¢., have 
they prayed for more people to receive healing? Have they seen more people percentage- 


wise receive healing? In what ways has their life changed? Have any gone into the 
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ministry? Are they seeing more Holy Spirit activity? And other questions about their 
current ministry activity and the trip’s impact. 

The multiple-choice questions were tabulated and compared. The short answer 
questions were documented and read to note categories of responses, determine any 
patterns, or observe any unusual occurrences. Several phone interviews were held with 
people who wished to talk about the survey and their experiences on trips and since 


returning home. 


Instrumentation 


Three questionnaires were developed for use in this project. (See Appendix 1); 
one questionnaire was administered at the beginning of the trip before any opportunity to 
pray for those who were sick (Questionnaire 1). The second questionnaire was 
administered at the end of the trip before people left to return home (Questionnaire 2), A 
third questionnaire was sent electronically through email to all participants in trips with 
GA over the past two years (Questionnaire 3). All three questionnaires combined 


multiple-choice questions with short-answer questions. 
Demographics 


Initial questions were designed to identify the occupation of the person 
participating, (student, stay at home, working professional, retired) and what the belief 
about prayer for healmg was in their church (cessationist, belief that prayers could be 


made for healing but no real expectation for results to having a healing ministry at their 
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church.) Participants were asked how many times they had traveled with Global 


Awakening. This was done to see if number of times people had traveled with GA should 
be used as a covariate to help understand the results. It was thought that perhaps people 
who had traveled multiple times with GA would start at a different point, and may have 


different experiences than first time participants. 
Prayer Activity 


Participants were asked about how many people they had prayed for healing, 
about what percentage they saw healed, and about how often they had words of 
knowledge (percentage wise). They were asked how comfortable they were praying for 
physical healing, inner healing and deliverance issues for others. Participants were 
additionally asked how likely they were to ask people if they would like prayer for 
healing. These questions were included to determine how much participants prayed for 
people who needed healing in their everyday life as compared to how much they prayed 
for people on the trip. Participants were also asked if they came on the trip desiring some 


form of healing themselves and if they had received that healing or not. 
Experience of God’s Love 


In order to evaluate the impact of the trip on the participants’ relationship with 
God, questions were asked about how often they felt the unmistakable presence of God 
when they prayed, how often they felt God’s love for themselves when they prayed for 
others, and how often they felt God’s love for others when they prayed. This was done in 


an attempt to mirror and compare this researcher’s results with those of Lee, Poloma and 
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Post.' They found that experiencing God’s love was the best predictor overall for 
benevolent activities, It is thought that frequent and direct experiences of God’s love 
would have a direct impact on all aspects of spiritual life, and would be a valid indicator 


of one’s spiritual relationship with the Lord. 
Short Answer Questions 


On the second and third questionnaire, several short answer questions were 
included. These questions were intended to provide room for participants to document 
events that had happened within themselves and what they had seen/experienced that 
were not covered by the multiple choice questions. These questions included: please 
describe any unusual or what might be considered supernatural experiences that you had 
on this trip, what did you see on this trip that you haven’t seen in your home country? 
How has this trip impacted your personal relationship with God? Please state what, if 
any, differences you have noticed in your life since returning from traveling with GA, 
What are two things (or more) that you experienced on your GA trip that you brought 
home with you and are now seeing in your ministry where you live? Did traveling with 
GA change your relationship with God in any way? Please describe the most significant 


impact that traveling with GA had on you since returning home. 
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Interviews 


Interviews were conducted at meal times and during travel times. Questions were 
asked to determine what impact praying for people was having on the participants, how 
were they feeling about their experiences, was it different from what they experienced at 
home, and what impact did they think it was having. Those same kinds of issues were 
observed during the prayer times and documented in the field notes. 

The answers to the short answer questions and the interview and field notes were 
reviewed to determine patterns and categories of responses; themes that tended to appear 


frequently. The responses were then evaluated in terms of those categories. 


CHAPTER FIVE 


FIELD EXPERIENCE 


Collection of Data 


In order to distribute the questionnaires, this researcher accompanied two Global 
Awakening teams to Brazil. Clark has repeatedly seen the most and most consistent 
healings and miracles in Brazil. He calls Brazil, “The country of my anointing.” It was 
decided that the Brazil trips would be the most efficacious to measure the impact on the 
participants. The first team was in Fortaleza, Brazil, on the northeastern coast of Brazil. 
The second team went to Ribeiro Preto, Brazil outside Sao Paulo and Uberlandia, Brazil, 
which is more towards the southern central area of Brazil]. Participants completed 
Questionnaire 1 during a team meeting that GA holds after everyone has arrived and 
before leaving for the first church. Participants were given time during the meeting to 
complete and return the questionnaire to the researcher. Participants completed 
Questionnaire 2 at a similar meeting that all attended at the end of the trip before leaving 
for hoine. Again, participants were given time during the meeting to complete and return 
the questionnaire to the researcher. 

The first trip to Fortaleza lasted approximately ten days. The second trip to 


Riheiro Preto and Uberlandia lased seven days. A typical schedule for a trip includes 
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many opportunities for GA team members to participate in praying for people who would 
like healing. Morming meetings at area churches provide training for church members in 
praying for the sick. At the end of the training time, the GA ministry team prays for those 
church members who would like healing to illustrate the points discussed during the 
morning. Afternoons usually include a rest time, more training meetings for church 
participants, or visits to area service groups such as orphanages, or rehabilitation centers. 
Opportunities often arise at these Jocations to pray for the sick. Sometimes smaller teams 
visit homes of mvalids, chronically ill or dying people who are unable to attend the 
meetings. Some smaller teams also visit hospitals to pray for specified individuals that 
the local church would like to receive prayer. 

In the evening GA ministry team members attend healing services at area 
churches. Attendance at these services can vary between several hundred to several 
thousand. Often, before the meeting starts, is a time of extended, soaking prayer for those 
with cancer or other fatal disease, those who can’t walk or those who live with chronic 
illness/pain. Frequently several hundred people come to this special prayer time to 
receive prayer. The GA ministry team provides the prayer for these individuals. The 
prayer time usually extends through the worship time. 

Durmg the service Clark frequently calls for words of knowledge for healing. 
Team members who have received a word of knowledge go up on the stage in order to 
share it. There are healings as a result of words of knowledge. After words of knowledge, 
Clark or the designated speaker will usually speak. 

There is more time at the end of the meeting for people to receive prayer from GA 


team members. During this tine GA team members pray for all sorts of physical healing, 
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inner healing and often deliverance needs as well. Team members can pray for as many 
as thirty people during this time, praying either individually or in groups. This prayer 
time can last up to two to three hours, depending on the number of people and when the 
church needs to clase. Team members often get back to the hotel after midnight. 

In this context, GA team members get many more opportunities to pray for those 
who need prayer than they usually do at home. As a result of the anointing Clark carries 
from the Lord for supernatural healings, team members have the chance to participate in 
healings as well. Not only do team members pray for many people, they also see those 
people healed, sometimes right in front of their eyes. Visible tumors have disappeared, 
crooked spines have straightened, lame people have begun to walk, blind people have 
recerved restored vision, deaf people have received hearing. People who were formerly in 
high levels of pain to move, can do things with their body that they have not been able to 
do often for many years. Additionally, sometimes glitter appears, people have seen gold 
teeth form in people’s mouth before their eyes. Demonized people have manifested and 
received deliverance. Some people receive laughter. Some receive joy and peace. Some 
people do not realize they have received healing until the next day, or even several days 
later when the healing manifests, or they can go to a doctor and have it checked out. 

Questionnaire 3 was emailed to all the participants of Global Awakening trips 
everywhere Global travels over the past two years. A link to Survey Monkey was 
provided for participants to answer the questionnaire. A total of 124 people responded to 
Questionnaire 1, 117 people responded to Questionnaire 2 and 136 people sent responses 


to Questionnaire 3. 
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Analysis of Data 


Demographics 
Brazil Team Members 


Team members traveled from all over the world to be with Global Awakening in 
Brazil. Team members traveled from the United States, Canada, Australia, Europe and 
Asia (Singapore). This was the first trip with Global Awakening for seventy-four percent 
of the team members. For twenty-six percent it was their second trip or more (thirteen 
percent second trip, thirteen percent third or more trip). For the majority of people this 
was their first time traveling with Global Awakening. The largest percentage of people 
reported themselves as working professionals in their life at home (thirty-two percent). 
Twenty percent reported themselves as pastors, twenty-two percent as lay people, thirteen 
percent reported themselves as retired and twelve percent labeled themselves as full time 
students. Ninety percent of the respondents reported that they attend churches where the 
pastor believes God heals people today, prays him or herself for people to receive healing 
and are encouraged by their pastors to pray for people. Of that ninety percent, 
approximately sixty percent attend churches that support a healing ministry. No one 
reported attending a church where the pastor is cessationst (believing that the healing 
gifts are not for today.) Ninety-eight percent reported that they prayed for people to 
receive healing before coming on the trip. 

Team members were asked on the questionnaire why they had come on the trip to 


Brazil. This was a short answer question, not multiple-choice. The answers were 
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reviewed and analyzed for repetitive themes and patterns. Two major categories emerged 
from this process; trip participants wanted to participate in praying for healing and seeing 
God move. This category of answers included those who wanted to see an increase in 
their own anointing for praying for others and seeing the Lord heal. A second category 
involved wanting to go deeper in their relationship with God, wanting to know Him and 


His ways more. 
Respondents Who Had Returned Home 


It’s important to note that 897 emails were sent to team members who had 
traveled with Global Awakening over two years from January 2011 through January 
2013. Since many people travel more than once with GA duplicate names were removed, 
so people would receive only one email request. Trip participants came from many 
countries around the world to travel with Global; the United States, Canada, Australia, 
New Zealand, Singapore, and most countries of Europe. Participants traveled to many 
countries including Nepal, India, Taiwan, Singapore, South Korea, Brazil, Honduras, 
Russia, Ukraine, Mozambique, Hong Kong, Cambodia and China. 

Of the 897 emailed requests, 136 people completed the questionnaire. Ninety-five 
percent of the respondents had traveled with Global Awakening one to five times (sixty- 
eight percent one time and twenty-seven percent two to five times). Approximately four 
percent had traveled with GA six to ten tines and one percent traveled more than ten 
times. Forty-three percent reported themselves as working professionals. The second 
largest category was “other” at twenty-five percent. This category included itinerant 


ministers and missionaries and those with combined roles in niinistry and the business 
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world, or semi-retired, Fifteen percent reported themselves as pastors. Seven percent 
classified themselves as full time students, and two percent reported they had a biue- 
collar vocation. Others reported they stayed home, volunteered, and/or were retired. It 
appears that demographic characteristics of the two groups that traveled to Brazil in the 
fall of 2012 are similar to the larger group that had traveled from the period of 2011 to 


2013. 
Prayer Activity 


At the beginning of the trip, forty-five percent of participants reported they were 
very confident that when they prayed people would receive healing from the Lord. At the 
end of the trip, that number increased to seventy percent, an increase of twenty-five 
percent. Additionally, at the end of the trip one hundred percent of respondents reported. 
feeling very confident or somewhat confident that when they prayed, people would 
receive healing from the Lord. At the end of the trip no one reported feeling only a little 
confident that people would be healed when they prayed. Eight percent had reported 
feeling a httle confident that people would be healed. Overall, trip participants reported 
an increased confidence that when people prayed the recipients of the prayer would 
receive healing. 

A higher confidence level continued upon returning home from participating as a 
team member with GA. Fifty-seven percent of team participants reported that their 
expectation and confidence that God would heal people when they prayed had noticeably 
increased from before they traveled with GA. Additionally, another thirty-five percent 


reported that they can now pray with expectation and confidence that God will heal 
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people even from the most serious disorders such as cancer, deafness, lameness, 
blindness. 

From the beginning of the trip to the end of the trip, participants reported a 
noticeable increase in the number of people for whom they prayed receiving eighty 
percent or more healing. At the beginning of the trip thirty-seven percent of people 
reported that twenty-five percent to fifty percent of the people for whom they prayed 
received eighty percent or more healing. Six percent of people reported that seventy-five 
to one hundred percent of people for whom they prayed received at least eighty percent 
healing. By the end of the trip, thirty-five percent of participants reported that fifty 
percent to seventy-five percent of the people for whom they prayed received at least 
eighty percent healing and forty-three percent of participants reported that seventy-five 
percent to one hundred percent of the people for whom they prayed received eighty 
percent or more healing. (Appendix D) Seventy-eight percent of team members reported 
fifty to one hundred percent of people they prayed for receiving healing. At the beginning 
of the trip twenty-four percent of team members reported fifty to one hundred percent of 
people they prayed for receiving healing, a difference of fifty-four percent. The biggest 
jump was in the category of seventy-five percent to one hundred percent of people 
receiving healing. At the end of the trip forty-three percent reported that high level of 
percentage of people receiving healing. At the beginning of the trip only six percent of 
respondents indicated that seventy-five percent to one hundred percent of the people they 
prayed for received healing, an increase of thirty-seven percent. It appears that people’s 


faith and confidence in seeing healing as a result of prayer increased. 
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After participants returned home from participating as a team member with 
Global Awakening, overall they continued to see a higher percentage of people they 
prayed for receive eighty percent or more healing. The percentages decreased somewhat 
from what they had been at the end of the trip, but remained higher in the ten percent to 
seventy-five percent categories of people receiving eighty percent or more healing. 

Although team members’ comfort levels in praying for physical healing, inner 
healing and deliverance began fairly strong at the beginning of the trip, each category 
demonstrated an increase in comfort levels from the beginning of the trip to the end of the 
trip, particularly in the very comfortable category (see Table I.) In all three areas more 
particpants reported feeling very comfortable from the beginning of the trip to the end; 
seventy-four percent to eighty-three percent in prayer for physical healing, seventy-three 
percent to eighty-four percent in prayer for inner healing and fifty-three percent to sixty- 
eight percent in deliverance. 

As might be predicted, fewer people reported being somewhat comfortable at the 
end of the trip in all three areas, possibly because it was those people who started out 
feeling somewhat comfortable that became very comfortable at the end of the trip. 
Additionally, in prayer for deliverance, eleven percent began the trip feeling 
uncomfortable, but by the end of the trip only four percent reported feeling 
uncomfortable. After returning home, it appears that comfort Jevels returned to what they 


were at the beginning of the trip. 
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Table 1 


Participants’ Comfort Levels m Prayer for Healing 



































Physical Healing Inner Healing Deliverance 
Very 74% beginning | 73% beginning 53% beginning 
comfortable 3% end 3% end 68% end 

73% return home 74% return home 46% return home 
Somewhat 25% beginning 24% beginning 45% beginning 
comfortabie 16% end 15% end 28% end 

26% return home 24% return honie 46% return home 
Uncomfortable 1% beginning 3% beginning 11% beginning 

1% end 1% end 4% end 





1% return home 





1% return home 





&% return home 





When asked how likely they would be to ask people they know if they would like 


prayer for healing. Thirty-four percent of participants said very likely at the beginning of 


the trip and eighty-five percent of participants said very likely at the end of the trip, an 


increase of fifty-one percent. Similarly, participants reported they would be more likely 


to ask people they do not know if they would like prayer for healing: very likely to ask 


increased from thirty-four percent at the beginning of the trip to forty-eight percent at the 


end of the trip; forty-seven percent reported being likely to ask at the beginning of the 


trip, and forty-nine percent said they would be likely at the end of the trip. Nineteen 


percent of participants reported they would be not likely to ask someone they did not 


know if they would like prayer at the beginning of the trip. However, by the end, only 
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three percent reported they would be unlikely to ask someone they did not know, a 


decrease of sixteen percent. 
Experienced Feelings of Love 


Trip participants were asked how often they experienced God’s love for them 
when they prayed, God’s love for the person for whom they were praying, and their own 
ilove for God. They were also asked how often they felt the unmistakable presence of the 
Lord. The findings are summarized in Table 2 below. If the categories of every time and 
almost every time are combined, percentages increased from the beginning of the trip to 
the end of the trip, and remained higher than at the beginning of the trip upon return 
home. Participants reported feeling God’s love for them every time or almost every time 
fifteen percent more from the beginning of the trip to the end. Their experience of felt 
love from God only dropped four percent upon retum home (sixty-nine percent at the 
beginning, eighty-four percent at the end and eighty percent upon return home). 

Participants reported feeling love for God while praying with someone seventy- 
eight percent of the time at the beginning of the trip, eighty-five percent of the time at the 
end of the trip and eighty percent of the time after returning home. The percentage 
participants reported feeling love for the Lord stayed higher upon return home. 

Eighty-four percent of respondents reported feeling love for the person for whom 
they were praying at the beginning of the trip. That percentage tncreased to ninety-two 
percent by the end of the trip, and remained higher at eighty-eight percent upon retum 


hoine. 
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When asked what percentage of respondents felt the unmistakable presence of the 


Lord while praying for healing for others, fifty-nine percent reported feeling the 
unmistakable presence of God at the beginning of the trip every time or almost every 
time, seventy-one percent reported feeling the Lord’s presence at the end of the trip, an 
increase of twelve percent. After retuming home, the percentage remained high. Sixty- 
eight percent of respondents continued feeling the unmistakable presence of the Lord 


when praying for healing for others, a drop of three percent. 


Table 2 


Measures of Experienced Feelings of Love 
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| Feeling God’s | Feeling love for | Feeling love for | Feeling 
love for you the Lord during | the person unmistakable 
during prayer prayer during prayer presence of the 
Lord 
Every 25% B 29% B 32% B 13% B 
time 38% E 50% E 48% E 18% E 
31% RH 37% RH 34% RH 18% RH 
Almost every | 44% B | 49% B 52% B (46% B 
time 46% E 35% E 44% E 53% E 
49% RH 43% RH 54% RH 50% RH 
| About half 15% B 11% B — 10% B 28% B 
the time 10% E 13% E 5% E 23% E 
10% RH 11% 10% RH 21% RH 
Occasionally 11% B 9% B 6% B 1*% B 
(less than half | 5% E 1% E 2% £E 5% E 
the time) 8% RH 4% RH 2% RH 7% RH 
Hardly 5% B 1% B 1% B 2% B 
Ever 1% E 1% E 1% E 1% E 
2% RH 4% RH 0% RH 4% RH 
L 











Key: B-Beginning of trip 
E-End of trip 


RH-Return home after trip 


Bt 


Additional Findings 


When asked, eighty-five percent of the participants on the two trips with Global 
Awakening, reported that they hoped to receive physical healing, inner healing, 
deliverance or some combination of healings while on the trip. At the end of the trip, 
forty-eight percent of respondents reported receiving some kind of healing, while twenty 
percent reported that they did not receive healing of any kind even though they wanted to. 

A couple of questions were asked regarding words of knowledge. Ninety-three 
percent of the team members who had traveled with GA during the past two years 
reported receiving words of knowledge while traveling with Global. Thirty-five percent 
reported that they received words of knowledge about the same now as when they 
traveled with GA. Thirty-seven percent reported they received words of knowledge with 
more frequency, since traveling with GA, twenty-one percent reported receiving words of 
knowledge with greater specificity, and twenty-six percent reported receiving them in 
more ways. 

Thirty-nine percent of respondents who had traveled with GA over the past two 
years reported praying for significantly more people to receive healing than before 
traveling with GA. Seven percent now participate in a healing ministry since returning 
and twelve percent have a begun a healing ministry either at their church or outside their 
church. Eighty-five percent of respondents reported seeing more results in terms of 
healing and bringing an experience of God’s love to people than before they traveled with 


GA, 
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Several short answer questions were asked on both Questionnaire 2 and 
Questionnaire 3. The answers were reviewed for repetitive themes and emerging 
categories of responses. Despite the questions being different; please state what, if any, 
differences you have noticed in your life since returning from traveling with GA, what 
are two things (or more} that you experienced on your GA trip that you hrought home 
with you and are now seeing in your ministry where you live? did traveling with GA 
change your relationship with God in any way? please describe the most significant 
impact that traveling with GA had on you since returning home, all the answers fell into 
one of several categories. The categories that emerged were increased ministry, 
evangelism-more results, increased confidence in ministering to others, deeper 
telationship with God, increased spiritual gifts, inner healing, increased anointing-more 
results, entered into ministry, more hunger for God, increased confidence, faith, more 
compassion, increased words of knowledge, supematural, more boldness, more authority, 
more power, strategies, and cvangelism. Please see Appendix E for a list of the categories 
and examples of each category. Each of these categories had over two hundred comments 
that supported them. The comments and short answers fully support the statistical results 
that participating in the Global Awakening trips leads to beneficial resulls. Specifically, 
the majority of participants reported that they had increased desire to participate in 
ministry activities including evangelism; they were excited about seeing more results. 
They also reported increased confidence in ministering to others. Additionally, they were 
experiencing increased working of spiritual gifts in their lives, what they described as 
increased anointing and seeing mote positive results. They reported having increased 


faith, increased compassion for others, more boldness, more power, inore authority and 
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increased strategies with which to approach people. They reported experiencing a deeper 
relationship with God; along with more hunger for Him and His ways. 

Looking at these categories further, they can be collapsed into two main 
categories, which were exactly the categories set out to be investigated; that of imitating, 
replicating the works of Jesus such as healing, spiritual gifts, prophecy, and supernatural 
events through the power of the Holy Spirit and that of deepening one’s relationship with 
God. 

The interviews conducted with trip participants supported these findings. The 
response of the people who were interviewed and observed through field notes, was 
overwhelmingly positive. It was this researcher’s experience having traveled with GA 
several times in the past, that the first trip in Fortaleza, Brazil was slower than previous 
trips had been; not as many opportunities to pray for people, churches not as big, not as 
inany people asking for prayer, not as many miracles. However, people who were 
interviewed in Fortaleza expressed high levels of excitement about what they were seeing 
and the activities in which they were participating. One person reported feeling amazed 
that as they were speaking in tongues they spoke Brazilian Portuguese that the person 
receiving the prayer could understand. In the natural, the person praying reported not 
knowing or understanding Brazilian Portuguese. Others saw and felt the presence of 
angels, 

One person in particular is memorable. At the beginning of the second trip he 
approached the researcher afier the first questionnaire had been distributed. He said that 
he thought his replies would wreck the research. He said that even though he was on this 


trip because he was taking courses through an off-site Global School of Supernatural 
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Ministry, he did not really believe that God healed today, and did all the supernatural 


activity. A couple of days before the trip was over, he approached the researcher again. 
He basically said that he was a totally changed man. After experiencing the past few days 
with all the Lord’s activity, he knew the Lord healed today, and he reported and showed a 
lot of excitement for the supernatural healings and other events that were happening. A 
few months later this researcher saw him with the Phase one Global students at United 
Theological Seminary Intensive Week. This man experienced the reality of the healing 
of God through prayer, being used by God for others’ healing. It changed the course of 
his life and increased his hunger for more experiences with the Lord. 

Phone interviews with people who had traveled with GA and were now home 
were equally encouraging about the positive impact their trip was having on their lives. 
People with whom this researcher talked continued to be excited about the healings they 
had seen on their trips. They also had launched into praying for healing significantly 
more after the trip than before they left for the trip. Of the ones with whom this 
researcher spoke, many had begun their own healing ministry. Several began traveling to 


other nations and teaching what they were learning. 


Outcome 


The results of participating in Global Awakening short-term mission trips 
demonstrated both short-term and longer-term positive impact in ministering to others 
and deepening one’s relationship with the Lord. Specifically, through statistical averages, 


short answer questions, interviews and field notes, trip participants consistently reported 
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more positive results in praying for people for all kinds of healing; physical healing, inner 
healing and deliverance, at the end of the trip and after returning home. They reported a 
higher percentage of people receiving eighty percent or more healing, and an increase in 
moving in all the spiritual gifts. While there was a sharp jump from the beginning of the 
trip to the end of the trip in terms of positive results, and then a drop back after 
participant’s return home, the averages consistently remained higher even after 
respondents had been home up to two years. The short answer responses from people 
who have been ininistering at home after the trip support this conclusion. They remained 
consistently positive. A few examples of responses from people who had returned home 
when they were asked to describe the most significant impact that traveling with GA had 
on them since returning home: 

“Courage to step-out-in-faith & love, regardless of the worldview opinion(s). 
More God-conscious than | have ever been in my life!!” 

“Since returning home I have evidence of my faith in ways I did not feel I had 
prior. The power endorsement of Holy Spirit through the working of healing miracles, 
prophetic accuracy and frequency, gold dust like love gifts or kisses from God and the 
‘super-charge’ of His presence that fills me has increased. My encounter with God while 
on the trip with GA transformed me! Thank God I'm still being transformed! God is 
awesoine!” 

“Confidence and boldness for ministry. I'm always looking for an opportunity to 


pray for healing. It's not a "special" thing anymore, but it's the "normal" thing.” 


86 


“Confidence, confidence, confidence to seek out others who need prayer for 
healing. Becoming involved in prominent ministries of healing and expecting Jesus to do 
what He says He will do in relation to healing.” 

“God has just stolen my heart. | am on fire for Him, Experiencing the supernatural 
and seeing miracles when | pray for others has changed me and God is also changing me 
everyday. Since GA, I am still continuing to experience the Power of God in so many 
many ways. My life is really impacted in a huge way, I find that many areas of my 
character is being honed by the Lord. I know and believe that nothing is impossible with 
our God and we are part of His supernatural ways.” 

“praying for healing and people getting healed” 

“It greatly increased my desire to bring others into a deeper relationship with God 
and 10 see God's healing power move through our lives.” 

“Since returning home from traveling with GA, I've experienced an increased 
sense of expectation for what is actually possible with the Lord. I've said, "goodbye" to 
merely hoping the Lord leads, to now actually expecting him to show up and be present 
in the now moment. My relationship with the Lord has actually become more relational 
than it ever was before.” 

“Seeing the impossible happen, there and now increasingly more here at home.” 

“Had I not traveled with GA I would not have realized what God was doing and 
that I could also do some of the things that GA was doing. The inission trips and the bible 
study in my home where God heals many would never have happened.” 

“Every thing is different. The presence is more. Praying for folk the presence 


comes so strong.” 
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“I can now have confidence to pray for people at work. That would have 
NEVER happened had I not gone with GA.” 

“On each of the three trips the most significant impact that traveling with GA is 
that | always walk away from the trip knowing in fresh and new ways how deeply God 
loves ine.” 

“T ust can't see life the same - and there is no going back. I live life with a greater 
expectation of the nearness of God and His desire to move in and through me.” 

“I didn't even like praying for people before my trip with GA and now I pray for 
people all the time. It's awesome.” 

“Much higher faith level. 1 really value words of knowledge and understand 
much inore of how to release them and minister through then. 

“Every time i pray for someone with thyroid problems they are healed... every 
time! but really, that I can just step into what God is doing and be a part of His work and 
His plan.” 

Comfort levels of praying for people to receive healings of all typcs began at a 
relatively high level at the beginning of the trip, went higher at the end of the trip, but 
returned to beginning of trip levels after returning home. This is interesting in light of the 
results that people continued praying for more people and seeing more healing. It appears 
that trip participants are pushing past comfort levels and continuing to pray for people to 
receive healing after they return bome. It would be interesting to investigate what 
contributes to lower comfort levels at home. A number of factors exist that could be a 
part of lower comfort levels: not wanting to appear “different” to friends and family 


members who may not be believers, or who may be more cessationist in their theology. It 
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may he harder to offer prayer to people who are known to them. A common expressed 
concern is what if God does not do anything? Perhaps as well, there is the thought that 
God does not work as strongly in the United States. It has to be repeated though that 
despite lower comfort levels, people still pray for more people than they did before they 
went on the trip and are reporting seeing a higher percentage of healing after prayer. 

An unexpected finding was that eighty-five percent of people coming on a short- 
term mission trip with Global Awakening were hoping for physical healing, inner 
healing, deliverance or some combination of healings for themselves. It is important to 
pay attention to such a high percentage of people desiring some form of healing on a trip. 
Some did receive healing, but at the end of the trip, twenty percent expressed that they 
did not receive healing and they had hoped to, it may be important to have times 
specifically for team members to receive prayer for healing scheduled into the trip. 

More than half the people responding to ail three questionnaires reported that this 
was their first trip with Global Awakening; seventy-four percent of the people who had 
traveled to Brazil and sixty-eight percent of the people who had returned home, 
responding to Questionnaire Three. As a result, it was decided that how often people had 
traveled with Glohal was not a significant factor for these sets of results. It could be an 
interesting and significant factor in future studies, for which number of times traveling 
with GA could be a specific category of data evaluated. The possibility remains that of 
the eighty-five percent that did not respond to Questionnaire Three, more of those 
participants had traveled with Global more frequently. The results suggested it was not a 


significant factor for the people who responded in this project. 
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Anecdotally, interviewing several people who had traveled more frequently, while 
they enjoyed the trip it was not as generally impactful as their first trip had been. 
However, it seemed that the people who were interviewed, had one or two extremely 
impactful experiences on the Brazil trip that they had not had before or they felt they 
were seeing an increased amount of healing in an area where they had not personally secn 
as many people healed. For example, a team of three people, including a medical doctor, 
who had traveled a number of times with GA went to a home to pray for a woman who 
was clearly dying. She was described as being very lethargic, in bed, breakouts all over 
her skin, not eating. The family had gathered to be with her as she died. The team prayed 
for her, and reported seeing gold dust appear on her face. But they agreed that she was 
dying and encouraged each of the family members to come and say good-bye. They left 
the home, sad, but glad they had prayed and helped the family say good-bye. When they 
returned to the church, the pastor received a phone call from the family that the woman 
had strongly revived, her skin was all clear, and she wanted to get up and eat. Everyone 
was amazed. Her strength increased more the next day. 

Another person, a pastor, who has traveled frequently with Global Awakening, 
began seeing people who were having trouble with metal in their body repeatedly healed. 
He experienced more people receiving healing of all kinds and more people receiving 
healing from metal in their body, than he had prior to this trip. He continued to 
experience a higher tevei of people receiving healing when he prayed after he returned 
home. He and his church began seerng more people healed than before he went on the 
trip. People who have traveled with GA in the past, can still have an impact on their lives 


from participating, it just may be in more specific ways. 
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The argument could be made that goimg on a short-term mission trip is works 
oriented. It is doing activity for Jesus. It has no impact on sitting at Jesus feet and 
developing intimacy with Him. The above quotes provide evidence that not only are the 
peopie who responded still praying for healing and seeing God heal, but they are also 
experiencing a deeper relationship with God. One person said that she comes away from 
every trip with a deeper knowledge and understanding of how God loves her. These 
comments illustrate that a deeper relationship with God also develops. Others reported 
that their intimacy with God deepened. They reported that their love for others has 
increased as well, and they continue to discover the efficacy and power of prayer. This 
knowing of the Lord and deepening of relationship came about through doing the work of 
ministry. It’s not one or the other, working for Jesus or pursuing relationship, but both 
simultaneously. Engaging in mimstry with Jesus not only reaches people but also at the 
saine time impacts one’s relationship with God. 

It has to be acknowledged that only 136 people responded to the email request to 
complete the questionnaire while 897 were sent out: a fifteen percent response. What 
about the other eighty-five percent? What was their experience? Was it similar to the 136 
who responded or vastly different? Somme generalization of results can be made from this 
study, but it’s hard to generalize too much when eighty-five percent of the participants 
did not respond. Future study could do follow-up phone calls to people who had traveled 
with Global on short-term ministry trips, or maybe some kind of incentive could be 
offered to increase participation levels. It would be important to evaluate responses from 
a larger percentage of participants and see if they are consistent with the results here. 


However, the results from the people who had returned home wete consistent with the 
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results from the people who had participated in the Brazil trips. Almost everyone who 


went on the Brazil trips responded to the first two questionnaires. The fact that the results 
are consistent between the second and third questionnaire gives credibility to the results 
from the third questionnaire despite the fifteen percent response rate. 

Additionally, further study would be important to determine how to keep the 
initial increase in results from the beginning of the trip to the end of the trip high; in other 
words to decrease the move downward in results and confidence in prayer after a person 
or team returns home. It might be interesting to look other factors that could influence a 
team member at home; such as what kind of church or family awaits the returning 
participant? Does it help keep moves of the Spirit gomg when a team of people travels 
together from a particular church? 

For purposes of validation, a small sample of people who had traveled with 
Global Awakening reviewed the results to determine if they matched their experiences 
with participating with Global on short-term ministry trips. Those people agreed the 


results were consistent with what they had experienced. 


CHAPTER SIX 


REFLECTION, SUMMARY AND CONCLUSIONS 


This project, an action research, grounded field study, investigated the impact that 
traveling on short-term mission trips with Global Awakening had on the people who went 
and participated as a member of the ministry team. As a member of the team, participants 
prayed for people to receive physical healing, inner healing and deliverance. Over a 
seven to twelve day period, participants could easily pray for over three hundred people. 
The hypothesis was that people who participated in the trip would report a higher 
percentage of people receiving healing after prayer from the beginning of the trip to the 
end of the trip. It was further hypothesized that participants would report a higher 
percentage of people receiving healing after they returned home. Additionally, 
participants would report a higher comfort level praying for all three kinds of healing: 
physical healing, inner healing, deliverance, from the beginning of the trip to the end of 
the trip and after the return home. It was proposed that participating in these activities of 
prayer would influence their relationship with God in a positive way. 

The project was discussed in terms of a Luke 4, Luke 9 and Luke 10 modei where 
Jesus announced his ministry and trained his disciples through observation. The disciples 
participated in Jesus’ ministry and teaching, received impartation of power and authority 


from Jesus, and he sent them out to the towns of Israel to minister. The disciples then 
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returned excited about ali they had seen and done, sharing their experiences with Jesus. 
This model of observation, participation, impartation, sending out to do the charismatic 
ministry of healing, deliverance and proclamation of the kingdom of God and returning to 
review all that had happened with Jesus, is proposed as a Spirit-filled model of 
discipleship. 

Three questionnaires were distributed to trip participants. Questionnaire One was 
administered at the beginning of two trips to Brazil. Questionnaire Two was administered 
at the end of those trips. Questionnaire Three was administered electronically through an 
online survey tool, Survey Monkey, from several months to up to two years after 
participants had returned home. One hundred twenty-four participants completed 
Questionnaire One, one hundred seventeen people completed Questionnaire Two and one 
hundred thirty-seven people completed Questionnaire Three. Results from the 
questionnaire were tabulated. Responses to short-answer questions were reviewed for 
repeating themes and categories. The data was triangulated through interviews with 
participants and field notes. A small group of participants reviewed the results for 
validation purposes. 

The results of participating in a GA short-term mission trip supported the 
proposed Spirit-filled discipleship model. People reported seeing a higher percentage of 
people receive eighty percent or more healing, both at the end of the trip and after 
returning home. Comfort levels of praying for people for physical healing, inner healing 
and deliverance all increased from the beginning of the trip to the end of the trip. 
Comfort levels returned to beginning of trip levels after returning home, however 


participants reported praying for more people and seeing a higher percentage healed 
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despite lower comfort levels. Participants reported more boldness, more confidence to 
pray for others, and more willingness to ask people if they would like prayer. Participants 
also reported having many more words of knowledge for people. 

Additionally, participants reported experiences of feeling more love for God, 
more of Gad’s Jove for them, more love for the person for whom they were praying, and 
more of God’s presence from the beginning of the trip to the end of the trip. The levels of 
experienced love for God, love from God, love for others and God’s presence remained 
higher after returning home. These measures of experience of love and God’s presence 
conform to Poloma’s variable of spiritual empowerment.’ She found that charismatic 
activities such as prophecy and praying for healing increased with levels of spiritual 
empowerment. It would be expected that since experiences of supernatural love remained 
high and the experience of God’s presence remained high, then trip participants would 
see an increasing amount of physical healing, inner healing and deliverance after 
returning home. 

What is interesting and important about these results is a majority of participants 
reported that through participating in ministry activity, their relationship with God 
became deeper and more intimate. In the short answer questions, comments repeatedly 
talked about having more intimacy and a deeper relationship with God since participating 
on the trip. The experiences of felt love and God’s presence also suggest a deeper 
relationship with God. Traditionally, a distinction has been made between “works” and 
“relationship with God.” The New Testament sisters Martha and Mary are used often to 


ithustrate the difference; Martha, who worked hard preparing food for Jesus and his 





 Matihew T. Lee, Margaret Poloma and Stephen G. Post, The Heart of Religion: Spiritual 
Empowerment, Benevolence, and the Experience of God’s Love (New York, New York: Oxford University 
Press, 2013), 33-51. 
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disciples, and Mary, who sat at Jesus feet and listened to Jesus teach. The New Testament 
tecords Jesus saying that Mary had chosen the better portion. This passage has been used 
repeatedly to support models of discipleship that emphasize the disciplines of prayer, 
fasting, bible study, solitude, and meditation on scripture. However, what the results of 
this project suggest is that participating in Jesus’ ongoing ministry today deepens one’s 
relationship with God. 

In fact, Jesus used active participation in ministry to train his disciples. In Luke 9 
and Luke 10, Jesus iniparts power and authority to heal all diseases and cast out demons 
to his twelve disciples. He then sends them out two by two to villages and towns and tells 
them to heal the sick, cast out demons, cleanse lepers and proclaim the kingdom of God. 
They do that, and return to Jesus. Jesus then imparts to seventy (or seventy-two 
depending on the bible translation) disciples, and sends them out to do the same ministry. 
They return to Jesus excited that even the demons submit to them, and Jesus expresses 
joy. 

Further, the disciples trained their disciples in the same manner they were taught. 
Ruthven writes that the bible documents five generations of disciples from Jesus using 
this method.” It remains a model of ministry and discipleship that can be reclaimed today. 
This project begins to document that not only does ministry to others happen, but one’s 
relationship with Jesus also deepens, 

When this researcher was in Brazil, collecting data and participating with the 
team, there was a strong sense of domg some of the things the disciples did. Even eating 


breakfast with everyone and riding on the bus to places, the conversations were all about 








* Jon Mark Ruthven, What's Wrong with Protestant Theology: Tradition vs. Biblical Emphasis 
(Tulsa, Oklahoma: Word and Spirit Press, 2013}, 279. 
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what Jesus had done, and how amazing it was, and how exciting it was to see God work, 
and to see Him use each person. Conversation always buzzed. People could not wait to 
testify about what God had done. The atmosphere was charged and expectant. The 
thought this researcher had was, this must have been something of what it was like for the 
disciples; sharing life with each other, talking always about what Jesus did, what it meant 
for each person, and how we would try to inake these real experiences in Brazil also real 
in our home areas. 

This kind of short-term mission trip does change lives. People who have traveled 
with GA reported beginning ministries when they returned home, starting house 
churches, going into the mission field themselves, and praying for people in their lives 
much more frequently. This kind of trip reflects the Spirit-filled model Jesus taught and 
demonstrated. 

Rolland and Heidi Baker provide a great example of this type of ministry 
demonstrating results, “mimstry fruit”, while also emphasizing relationship with Jesus. 
The Bakers established Iris Ministries in Mozambique when Mozambique was the 
poorest country in the world. They took over a dilapidated, run down orphanage for the 
government and began caring for orphans. Despite overwhelming hardship, impossible 
roadblocks, natural disasters, multiple threats to their lives, governmental roadblocks and 
many serious physical illnesses for both, their ministry flourishes. They have planted 
thousands of churches all over Mozambique. They care for thousands of orphans in their 
centers, and provide food and jobs for countless other widows. They have built schools 
and gained favor with the Mozambican povernment. They have a schoo for African 


pastors who minister in the bush. They have established churches in dumps, where people 
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live in complete squalor. Hundreds of Muslim villages have become Christian. Almost 
every deaf person who receives prayer receives healing and can hear. The majority of 
those who are blind receive sight. Brown has documented the reality of these miracles 
and healings.? They experience regular multiplication of food. 

In the midst of all the ministry activity, Rolland Baker writes of the enormous 
importance of relationship with Jesus. 


We are often asked what the overcoming key to our 
ministry and growth is. We don’t think in terms of keys or secrets, 
but in the simplest truths of the Gospel. We have learned by 
experience that there is no way forward when pressed to our 
extremities but to sacrifice ourselves at every turn for His sake, 
knowing nothing but Jesus and Him crucified. We must die to live. 
It is better to give than to receive, and better to Jove than to be 
loved. We cannot lose, because we have a perfect Savior who is 
abie to finish what He began in us, if we do not give up and throw 
away our faith. 

.... This is His revival, His church, His display of glory, and 
He qualifies us to do His work. ...But what makes the Kingdom 
run? What is the fuel that fires us effortlessly? What is the real 
thing? 

Every day we find out more of the answers to these most 
fundamental questions, and every day we learn that what used to 
motivate us is no longer enough. We are going higher, pressing on 
to what lies ahead. We keep learning what Jesus is interested in, 
and lose interest in what we used to pursue. And we learn that 
unless Jesus is interested in what we are pursuing, the going gets 
tougher than we can bear. 

.... there is a secret place, a hiding place a lower place, a 
holy place that exceeds our dreams. It is not found in anything 
external and impersonal. It is not found simply in activity, sacrifice 
and dedicatiou. It is not found in goals, projects, productions and 
progress. It is not found in finances and growth. It may be missed 
entirely even when preaching, teaching, training and discipling. It 
may be forgotten completely when evangelizing and praying for 
the sick. The greatest and most powerful gifts don’t necessarily 
contain it. Even ministry to the poor may become an impersonal 
effort that misses that greatest and most intensely motivating 
creation of God, that supreme display of His glory: relationship! 





; Candy Gunther Brown, Testing Prayer: Science and Healing (Cambridge, Massachusetts: 
Harvard University Press, 2012), 194-233. 
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Love is a gift of relationship, not just self-sacrifice. The 
secret place is not necessarily found in a prayer closet or a posture 
of soaking, or in battling for a just cause, or in a massive prayer 
and fasting effort. Even the most amazing miracles can leave us 
lonely and without relationship. We can run out of motivation 
advancing the noblest ideals and working at all levels to transform 
society. We can minister until we have no more strength, and still 
go home and He in bed without the relationship for which our 
hearts are made. 

Everything is okay with relationship. It is all that Jesus 
cares about, all that motivates Him. He could do many more 
amazing miracles and dazzle the world with His powers, but He is 
interested only in relationship. The entire creation, all the grandeur 
of the physical world, and all His works are designed to serve one 
thing: relationship. Revival has no content without it. Renewal and 
manifestations are pointless apart from it. Miracles only find their 
meaning in it. Joy is shallow and groundless unless rooted in it. 
Without relationship we are the living dead. 

There is no pressure tn genuine relationship. When it turns 
into work, it is gone and finished. It is effortless to maintain. It is 
not the goal of struggle, but the fire of life. It brings the utmost 
peace, and washes away all tension. Jt is the point of living, the 
substance of existence, the atmosphere of heaven. It motivates to 
heroic heights, bringing out our best. In relationship we know we 
are alive, we have arrived, we are satisfied. When we tum away 
from relationship to pursue anything else, we lose. We have no 
strength to give and love without it. It is a haven, a rock, a river of 
living water, the perfect source of motivation to keep going. 

As our Perfect Savior, Jesus provides us with relationship. 
For this He died and rose again on our behalf. He provides not only 
His word, His promises and His gifts, but also freely fills our lives 
with relationship in response to the desire He has put in our hearts. 
No guilt and condemnation can keep us from drinking in all the 
relationship with Him that we desire. Nothing in our past can block 
us. No attitudes in others can prevent us from tasting and seeing 
that He is good. And from this tree of life that is our Savior, we 
can branch out mto more and more relationship with those all 
around us. He takes away our loneliness. In Him we end our search 
and find our destination. 

So in this experience of revival in Africa, our values have 
been refined in the fires of pressure, opposition and 
disappomtment. Thousands of churches and testimonies of 
supernatural power do not keep us motivated. Huge feeding 
projects are not enough for us. We need more of a goal than to 
target people groups and disciple followers. Education and 
development don’t keep our hearts alive. Mobilizing worldwide 
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support still falls short. Academic missiology lacks the energy that 
Africa needs. 

No, our hearts must have perfect relationship, a perfect 
union between our savior, and us in the Holy Spirit. We were never 
meant to be alone for a moment. Our whole motive is to live life 
and do everything together with our God, to take pleasure in His 
company always. Our power to live comes entirely from our 
satisfying relationship with Him, and to stay there is to stay in our 
own private revival that cannot be disturbed by anything else. Only 
when that relationship is golden, incandescent and pure enough do 
we have the power to delight in all that God has richly provided for 
us to enjoy. 

Therefore, in Him we do not pursue revival, but rather 
revival pursues us! Church growth and miracles pursue us. His 
presence pursues us. He Himself follows us, responds to us, and 
takes pleasure in making us happy, for we make Him happy. We 
care how He feels. We satisfy his longing. To stay close to Him is 
no effort, but a relief, a release, a door to freedom. To get a miracle 
is never the point, but in our relationship with Him miracles are a 
delight for Him to perform on our behalf. In fact, we cannot live 
without miracles, and in the normal Christian life we recognize 
that everything is a miracle, “for in Him we live and move and 
have our being.” (Acts 17:28). 

...And yet we press on to the best yet in Him, in faith all 
the way, as always! There is a massive amount of suffering still in 
Africa, but we can deal with it only as our motivation is steady, 
sure and secure, located in the unbreakable bond between us and 
our God and Savior. * 


Selah. 


The Bakers and Iris Ministries discuss the work of missions and ministry only in 


the context of an ever-deepeming relationship with Jesus. In fact, as they mimister, their 


relationship with Jesus grows deeper. They minister more, go into deeper poverty 


stricken areas, take on more highly traumatized children, and their relationship with God 


increases as well. They could not sustain or even dream of the work they are doing 


without relationship with God, and their relationship with God inspires them to do even 





“Rolland Baker, /ris Ministry Newsletter, July, 2007 Iris, 
iulutalorcsney s-newsieners (accessed 12/18/2011). 
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more. As they are filled with love from God, they pour it out to those to whom they 


minister, and receive even more themselves. 

It is important to note that what the Baker’s learned in twenty to thirty years of 
intense mission work in the poorest country of the world, is exactly what the results from 
the project show that participants in the GA mission trips also began learning. Even in 
getting the money to go on the mission irip, going often with only one or two people they 
know also on the same trip, participants learn dependence on God. In participating as a 
member of the ministry team, they learn that God has to work, it is not something they do 
on their own. Then the joy that happens when God heals someone for whom they have 
prayed, or they see someone receive hearing or sight, their joy, trust and faith in God 
increases. The Global Awakening format follows a New Testament model, provides 
training in ministry activity, and allows one’s relationship with God to grow and deepen 
and is fun! 

Vandenberg argued that a split has occurred between intellectual thinking about 
God, and acts of faith, stating that kind of separation was never intended.” The GA model 
for short-term ministry trips brings one’s thinking about God and acts of faith together, 
with each influencing the other. Further, the GA format brings Brueggemann’s model to 
life, makes it real. 

Brueggemann stated that God is the God who calls and the One who sends. God 
sends each GA team. Brueggemann talks about how God, through Jesus, drew near to us 


and showed us a different way. Jesus healed people in New Testament times. Jesus 





° Mary L. VandenBerg, “Bonheoffer’s Discipleship: Theology for the Purpose of Christian 
Formation,” Calvin Theological Journal 44, no, 2 (November 2009): 333, 
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continues healing people today through the prayers of those who believe. What healing 


and those who pray and prophesy demonstrate is what Brueggemann labels, “an alternate 


© The heal ings demonstrate Brueggemann’s declaration of 


way of being in the world. 
God’s love for people, His goodness, His glory.’ This is a way that God does good for the 
world, and provides a “counterforce” against the powers of death and negation that 
operate in the world.* Brueggemann then defines discipleship as rearranging our lives to 
follow our master.’ The GA format gives people an experience of following Jesus and 
doing what he did; healing, deliverance, proclaiming the kingdom. It also demonstrates 
how to rearrange one’s life to order to do so. When people return home, they have a 
better idea of what to do, and how they can make that real in their own lives. Switching 
their lives around in order to follow the ministry of Jesus may decrease people’s comfort 
levels for a while, but because it is so exhilarating to do what God does, and speak what 
He says, it is well worth it. 

Future studies would be interesting to see if these results are replicated in short- 
term domestic ministry trips with-in the United States. This discipleship model is loosely 
demonstrated in the United States in the Global Awakening healing schools. Measuring 
the impact of the healing schools with participants would be interesting. It would also be 


interesting to do a short-term ministry trip to assist ministries that work in larger cities, 





* Walter Brueggemann, “Evangelism and Discipleship: The God Who Calis, the God Who Sends,” 
Word and Worid 24, no. 2 (Spring 2004): 134. 
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and/or have street ministries. Perhaps domestic short-term ministry trips would have a 
similar impact. 

Global Awakening also does an annual trip to Brazil for youth ages fourteen to 
twenty-nine. Youth who had participated in this trip over the past three years were not 
included in the present study. However, this trip, called Youth Power Invasion, has the 
largest number of participants each year. The youth from around the world including a 
large number from Brazil are trained to preach, teach and pray for healing and 
deliverance, They are then released to various churches and do all the preaching, teaching 
and praying for peopie of all ages. Each year the results from this trip are compelling. 
This year, 2013, the statistics included 2,834 physical healings, 2,796 sovereign healings 
(people were healed with no laying on of hands), 494 emotional deliverances, 907 
salvations, eleven people rededicated their life to the Lord, six blind people received 
sight, eleven deaf people received hearing, six people with tumors reported them 
disappearing, and three lame people began walking.'® Youth participating m this trip 
were not included as it is a significantly different trip from other trips that Global 
Awakening does. However, individual reports indicate that it has at least an equally 
significant impact on the youth participating. It would be interesting to survey 
participants in the Youth Power Invasion to evaluate the changes, if any, in the young 
people participating. 

Certainly, the time seems right to increase charismatic ministry opportunities 
within more traditional discipleship disciplines. The disciplines in and of themselves can 
be helpful; they can facilitate a deepening of relationship with Jesus, and a refining of 


character. But the model based on what Jesus did — going out and doing ministry; healing 





'°Global Awakening email message to author, July 22, 2013. 
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the sick, casting out demons, raising the dead, making the lame walk, the blind see, the 


deaf hear, involves active engagement with the world around us, and also provides 


opportunities for deepening relationship with Jesus. 


APPENDIX A 


QUESTIONNAIRE FOR THE BEGINNING OF THE TRIP 
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Questionnaire I 
Questionnaire for Beginning of Trip 


1. How many times have you traveled with Global Awakening? 
a. first trip 
b. second trip 
c. third or more trip 


2. Please choose one: 
a. lama pastor 
b. Tam a lay person 
c. Lama full time student 
d. I am a working professional 
e. I am retired 


3. What is your reason for going on this mission trip? What do you hope to achieve 
through participating in this trip? 


4. Do you pray for people to receive physical healing? 
a. yes 
b. no 


5. Does your pastor believe that God heals today when they people receive laying on of 
hands and prayer? 
a. My pastor believes that the healing gifts have stopped in this age 
b. My pastor believes that God sometimes heals people when they receive prayer, 
but we can’t expect it. 
c. My pastor believes that God heals today, prays himself or herself for people to 
receive healing, and encourages us to pray for people as well. 
d. My pastor encourages us to participate in healing ministries 
e. My pastor supports a healing ministry at our church 


6. How confident are you that when you pray people will receive healing from the Lord? 
a. very confident 
b. somewhat confident 
c. a little confident 
d. not confident at ail 
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7. How do you usually pray for people to receive healing? 
a. I pray from a distance when people need prayer for healing 
b. I go to the person and lay hands on them to receive healing 


8. I most often pray for people 
a. in church or small group settings 
b. in public settings such as a store, street, restaurant or park 
c. both of the above fairly equally 


9. I use prayer for healing as an evangelistic tool 
a. yes 
b. no 


10. What is the initiating circumstance most of the time when you pray for people? 
a. I receive a word of knowledge, then go ask the person if they would like prayer 
b. [see a person who looks like they need prayer for healing and go ask if they 
would like prayer for healing 
c. I wait until someone comes to ine and asks for prayer for healing for 
themselves 


11. When I pray for people to receive physical healing I receive a word of knowledge 
a. 90% or more of the time 
b. 50% to 90% of the time 
c. 20% to 50% of the time 
d. less than 20% of the time 


12. Before this trip, approximately how many people have you prayed with for physical 
healing? 

a, Oto 10 

b. 10 to 25 

c. 25 to 50 

d. 50 to 75 

e. 75 to 100 

f. over 100 


13. About what percentage of people that you prayed for received at least eighty percent 
(80%) healing? 

a. 0% to 10% 

b. 10% to 25% 

c. 25% to 50% 

d. 50% to 75% 

e. 75% to 100% 
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14. How comfortable are you praying for people to receive physical healing? 
a. very comfortable 
b. somewhat comfortable 
c. uncomfortable 


15. How comfortable are you praymg for people to receive inner healing (relief from 
depression, anxiety, etc.)? 

a, very comfortable 

b. somewhat comfortable 

c. uncomfortable 


16. How comfortable are you praying for people to receive deliverance? 
a. very comfortable 
b. somewhat comfortable 
c. uncomfortable 


17. How likely are you to ask people you know if they would like prayer for healing? 
a. very likely 
b. likely 
c. not likely 


18. How likely are you to ask people you don’t know if they would like prayer for 
healing? 

a. very likely 

b. likely 

c. not likely 


19, When you pray, for yourself or for others, about how often do you experience God’s 
love for you? 

. every time 

. almost every time 

. about half the time 

. occasionally (less than half the time) 

. hardly ever 


cROogns 


20. When you pray, how often do you experience the unmistakable presence of the 
Lord? 

. every time 

. almost every time 

. about half the time 

. occasionally (less than half the time) 

hardly ever 


oAc op 


21. When you pray for people, how often do you feel love for the Lord as you pray? 


ono tp 


every time 


. almost every time 
. about half the time 
. occasionally 

. hardly ever 


22. When you pray for others, how often do you feel love for the person that you’re 
praying for? 


ec Ao op 


. every time 

. almost every time 
. about half the time 
. occasionally 


hardly ever 


23. Would you like to receive healing on this trip? 


mee oaoge 


. IT would like to receive physical healing on this trip 

. I would like to receive inner healing on this trip 

. I would like to receive deliverance on this trip 

. [ would like to receive physical healing and inner healing on this trip 


I would like to receive physical healing and deliverance on this trip 
I would like to receive inner healing and deliverance on this trip 


. none of the above. 
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Questionnaire 2 


1, Please choose one: 
a. I am a pastor 
b. lam a lay person 
c. Full time student 
d. Working professional 
e. Retired 


2. About how many people did you pray for to receive healing on this trip? 
a. Oto 10 
b. 10 to 25 

. 25 to 50 

. 50 to 75 

. 75 ta 100 

over 100 


+40 Qo 


3. Does your pastor believe that God heals today when they people receive laying on of 
hands and prayer? 
a. My pastor believes that the healing gifts have stopped in this age 
b. My pastor believes that God sometimes heals people when they receive prayer, 
but we can’t expect it. 
c. My pastor believes that God heals today, prays himself or herself for people to 
receive healing, and encourages us to pray for people as well. 
d. My pastor encourages us to partictpate in healing ministries 
e. My pastor supports a healing ministry at our church 


4. How confident are you that when you pray people will recetve healing from the Lord? 
a. very confident 
b. somewhat confident 
c. a little confident 
d. not confident at all 


5. On this trip what was the inttiating circumstance most of the time when you pray for 
people? 
a. [receive a word of knowledge, then go ask the person if they would like prayer 
b. I see a person who looks like they need prayer for healing and go ask if they 
would like prayer for healing 
c. 1] wait until someone comes to me and asks for prayer for healing for 
themselves 
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6. When I pray for people to receive physical healing I receive a word of knowledge 
a. 90% or more of the time 
b. 50% to 90% of the time 
c. 20% to 50% of the timed. 
d. less than 20% of the time 


7. About what percentage of people that you prayed for received at least eighty percent 
(80%) healing? 

a, 0% to 10% 

b. 10% to 25% 

c. 25% to 50% 

d. 50% to 75% 

e. 75% to 100% 


8. How comfortable are you praying for people to receive physical healing? 
a. very comfortable 
b. somewhat comfortable 
c. uncomfortable 


9. How comfortable are you praying for people to receive inner healing (relief from 
depression, anxiety, etc.)? 

a, very comfortable 

b. somewhat comfortable 

¢. uncomfortable 


10. How comfortable are you praying for people to receive deliverance? 
a. very comfortable 
b. somewhat comfortable 
c. uncomfortable 


11. When you pray, for yourself or for others, about how often do you experience God’s 
love for you? 

. every time 

. almost every time 

. about half the time 

. occasionally (less than haif the time} 

. hardly ever 


oan op 


12, When you pray for people, how often do you feel love for the Lord as you pray? 
. every time 

. almost every time 

. about half the time 

. occasionally 

. hardly ever 


onmog¢n 
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13. When you pray for people, how often do you feel love for the person that you’te 
praying for? 

. every time 

. almost every time 

. about half the time 

. occasionally 

. hardly ever 


COO oo Pp 


14, When you pray, how often do you experience the unmistakable presence of the 
Lord? 

. every time 

. almost every time 

. about half the time 

. occasionaily (less than half the time) 

. hardly ever 


cho on 


15. I believe this trip has increased my faith to pray for people for healing 
a. a significant amount 
b. some 
c. a little 
d. not much 


16. How likely do you think you will be in asking people you know if they would like 
prayer for healing when they have a physical need or emotional need?” 

a. very likely 

b. likely 

c. not likely 


17. When you meet a person you don’t know who has a need for physical or emotional 
healing how likely do you think you will be in asking them if they would like prayer for 
healing? 

a. very likely 

b. likely 

¢. not likely 
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18. Did you receive healing on this trip? 

. [received physical healing 

. received inner healing 

. [received deliverance 

. I received physical healing and inner healing 

. [received physical healing and deliverance 

{ received inner healing and deliverance 

. I did not receive healing and I wanted to receive healing of some kind. 
none of the above 

i. T came on this trip with expectation of receiving personal healing. 


ao Fp 


roe +h oO 


Peal 


19. How do you expect that God will use you when you return? 
a. L expect that God will use me more at home 
b. L expect that God will use me more at work 
c. I expect that God will use me more out in public places 
d. | expect that God will use me more at school 
e. | expect that God will use me the same when | return 


20. Please describe any unusual or what might be considered supernatural, experiences 
that you had on this trip? 


21. What did you see on this trip that you haven’t seen in your home country? 


22. How has this trip mipacted your personal relationship with the Lord? 


23, Additional thoughts 
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Please indicate the selection that best matches who you are and what you 
have experienced and are experiencing. 


1. 


ta 


How many times have you traveled with Global Awakening? 


a. one time 

b. two to five times 

Cc. five to ten times 

d. more than ten times 


Please mark all that apply: 

] am a pastor 

I stay at home for various reasons — ex. to parent, to 
minister, to volunteer and serve. 

c I am a full time student 

d. Iam a working professional 
e 
f. 


of 


I have a blue collar vocation 
lam retired 


Have other members of your church or group traveled with Global 


Awakening? 
a, yes 
b no 


When you traveled with Global Awakening did you receive words of 


knowledge? 
a. yes 
b no 


When you traveled with GA did you pray for people and see them 
receive healing or report that they received healing? 

a. -yes 

b. no 
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6. If you are a lay person, does your pastor believe that God heals today 
when people receive laying on of hands and prayer? 


a. my pastor believes that the healing gifts have stopped in 
this age. 

b. My pastor believes that God sometimes heals people 
when they receive prayer, but we can’t expect it. 

c. My pastor believes that God heals today, prays himself or 
herself for people to receive healing, and encourages us 
to pray for people when they are sick. 

d. My pastor encourages us to participate in healing 
ministries. 

e. My pastor supports a healing ministry at our church. 

7. Please mark the statement(s) that best describes you: 

a. I had never prayed for people to receive healing with 
laying on of hands before I traveled with GA, now I do. 

b. I am praying for people to receive healing about the same 
as I did before traveling with GA. 

c. I am praying for significantly more people to receive 
healing than I did before I went on this trip. 

d. I am actively looking for and seeking out opportunities to 
pray for people to receive healing 

e. I am now participating in a healing ministry when I 
didn’t before I went on the trip. 

f. ! have begun a healing ministry either at my church or 
outside my church. 

8. Please mark all that apply. I am receiving words of knowledge for 
healing 

a. about the same as I did before traveling with GA 

b. more frequently than I did before traveling with GA 

c. with greater specificity than I did before traveling with 
GA 

d. in more ways than I did before traveling with GA. (The 


ways are seeing, thinking, feeling, reading, dreaming). 


10. 


117 


Please mark the statements that describe your level of expectation for 
people to receive healing 
a. I expect people to receive healing when I pray for them 
about the same as I did before traveling with GA. 
b. My expectation and confidence that God will heal people 
when I pray has noticeably increased from before I 
traveled with GA 
C. I now can pray with expectation and confidence that God 
will heal people even from the most serious disorders 
such as cancer, deafness, lameness, blindness. 


J am using prayer for healing as more of a tool for evangelism than I 
did before traveling with GA 
a -yes 


J am seeing more results in terms of healing and bringing an 
experience of God’s love to people than before I traveled with GA. 
a -yes 


About what percentage of people that you now pray for receive at 
least eighty percent (80%) healing? 
0% to 10% 


a, 
b. 10% to 25% 
c. 25% to 50% 
d. 50% to 75% 
e. 75% to 100% 
How comfortable are you praying for people to receive physical 
healing? 
a. very comfortable 
b. somewhat comfortable 


c. uncomfortable 


14. 


15. 


16. 


18. 


118 


How comfortable are you praying for people to receive inner healing 
(relief from depression, anxiety, etc.)? 


a. very comfortable 
b. somewhat comfortable 
Cc. uncomfortable 


How comfortable are you praying for people to receive deliverance? 


a. very comfortable 
b. somewhat comfortable 
Cc. uncomfortable 


When you pray for yourself or others, about how often do you 
experience God’s love for you? 
a. every time 


b, almost every time 

c. about half the time 

d. occasionally (less than half the time) 
e. hardly ever 


When you pray for people, how often do you experience the 
unmistakable presence of the Lord? 

every time 

almost every time 

about half the time 

occasionally (less than half the time) 

hardly ever 


ep aoo Tf 


When you pray for people, how often do you feel love for the Lord as 
you pray? 

every time 

almost every time 

about half the time 

occasionally (less than half the time) 

hardly ever 


9 Ae FP 


19, 


20. 


21. 


22. 


23. 
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When you pray for others, how often do you feel love for the person 
for whom you’re praying? 


a. every time 

b. almost every time 

C, about half the time 

d. occasionally (less than half the time) 
e. hardly ever 


Please state what, if any, differences you have noticed in your life 
since returning from traveling with GA. 


What are two things (or more) that you experienced on your GA trip 
that you brought home with you and are now seeing in your ministry 
where you live? 


Did traveling with GA change your relationship with God in any way? 
If so, how? 


Please describe the most significant impact that traveling with GA had 
on you since returning home. 
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Results of Prayer for Healing Before, During, and After 
Short-Term Mission Trip 


® Before Trip 
Durning trip 


cooeremnnne mene After Becure Home 
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1, Increased Ministry — 


Totally on fire for opportunities to pray for physical or inner healing for others. I 
have become involved in two prominent healing ministries in my area and actively 
participate and regularly see people healed and set free. 

| am more interested in stepping out and looking for opportunities...even though I 
don’t always step out...I still ask God to show me opportunities. 

Prayer for the sick has become a vital part of our church life/my own ministry. 

j am much more eager to to pray for people whether in church or on the street, 
and my expectation that God will show up has increased dramatically. 

Definitely grown in healing ministry, comfort level, results, knowledge, awe for 
the Lord; 

GA trips always instill fresh passion to keep on keeping on and moving forward 
so that is always a notable difference I always see. 

1 push myself more to pray for people I want to pray for more strangers. 

I’m looking for more opportunities to share God’s love with people. 

Increase in awareness of opportunities around me to pray and minister. 

I had never prayed for healing for anyone prior to my trip with GA. Now I’m on 
the prayer team at my church and J pray with an authority that | didn’t know I had before. 
1 would say I’ve taken a much more active and authoritative role in ministry since my 
trip. 

Pray for any and everyone proactively. 

I have a hunger to participate more. I have become more active in pursuing 


opportunities to love and pray for people. I share my faith more openly. 
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More interested in visiting poorer countries and connecting with local people in 
practical ways as well as through praying for their healing. 

Since my first trip I want to be in ministry full time and the Lord has said He will 
let me know when that time comes. In the mean time, my workplace is my ministry. 

Greater results in healing and deliverance. 

Increase in level of healings and level of deliverances. 

Greater expectation — confirmation of direction for ministry 

Ministry to pastors and increased ministry in inner healing 

Focus on ministry in our church services. 

{am always on the look out for opportunities to minister, even if I don’t get a 
chance to. I focus on inner healing more. 

The ability to step out and choose to pray for strangers on the street, in the park 
etc. I KNOW that God can use me even if I feel totally inadequate. 

Praying for physical healing and starting to be interested in deliverance ministry 

A stronger desire to minister to others 

Praying for healing and people getting healed. 

Tam much more missions minded. 

It greatly increased my desire to bring others into a deeper relationship with God 
and to see God’s healing power move through our lives. 

A greater desire to minister. 

I’ve been propelled into missions and have openness to being sent out. 


I have become a full time missionary. 
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2. Evangelism — more results 
I am not afraid of evangelizing, which was a big fear before. 
Witnessing more and sharing my faith more freely. 
My eyes were opened about taking Jesus to the nations. 
Gave me a desire to reach the lost and broken more. 
We started a church... 
Heart for missions both abroad and in the US and my own ministry. 


I share my faith more openly. 


3. Increased Confidence in Ministering to others 

More confident that the Lord will show up. 

Have a higher expectancy when praying for the sick to see improvements. 

More confidence to pray and share. 

{ have had much more of an expectation for healing ever since I traveled to Brazil 
with Global Awakening. 

I am more confident that Jesus wants to use me. 

I have greater faith that God hears my prayers and thus will answer them. 

Increased confidence in God healing others right now. 

Increase of expectancy. 

More confidence. 

My expectation that God will show up has increased dramatically. 

More confidence in God’s promises to heal everyone of everything. 


{am more confident of the calling and gifis of God in me. 
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My confidence and boldness have increased and my faith has skyrocketed! 


4. Deeper relationship with God 

Stronger encounter with God 

My sole desire is to live in God’s presence every moment of every day...I am 
consumed by wanting to love and live like Jesus in the presence of God!!! I was not like 
that before. 

That this is good, but not enough. ] must have more of Him. 

More aware of God’s presence. 

Trust in God’s goodness and love toward all people 

My spiritual life has had significant increases! 

Greater awareness of the power of the name of Jesus! 

Seeing the gifis of the Spirit as alive today as when the first church received them, 
makes me more excited to press into God; and encourage others to do the same. 

Deeper experience and relationship with God 

I am desiring to know the Holy Spirit in a deeper level 

A higher expectation of God’s presence and His healing power. 

More freedom in my own personal walk with the Lord. 

I now passionately want to do what God has laid out for me. The desperation for 
more of God has increased. 

More understanding and greater passion. 

I also have greater love for the Lord. 


A heightened sense of the presence of God in the ordinary things. 
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T have a deeper love for the Lord, and for people. 

Relying on God, resting in God’s love. 

One BIG all encompassing thing: Everything flows out from a fullness of the 
Lord which comes froin total adoration of Him. 

It also helped me fafl in love with Jesus a little more. 

Brought me so much closer to Him! 

It has increased my desire to spend time with Him. 

No question about it. God is no longer mainly abstract or caring about others, but 
personal and intimately caring about me. 

Brought me much closer. 

Much more intimate (with God.) 

Closer to God. 

Increased my passion for Him. 

Traveling with GA always makes me appreciate the relationship I have with Him. 
Tt fuels my passion for Him and creates a quiet hunger to know Him in even greater and 
deeper ways. 

Much greater revelation of God’s love. 

It made my relationship with God deeper. 

He drew me closer and I experienced Him at a deeper level. 

A greater desperation for Him. 

I encountered God at an extremely deep level in Mozambique. [ think that 


impacted my relationship with God, just made it more deep and intimate. 
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it increased my intimacy with Him. It increased my sense of His power and 
willingness to act on our behalf. It made me want to know Him more. 


] learned to hear His voice. I didn’t know that was possible today. 


5. Increased spiritual gifts 

1 now understand and positively use the gifts God put into me-gifts I hated before 
because I didn’t understand how to use them. 

Much stronger prophetic gifting — words of knowledge and wisdom with 
confirmation. 

My faith and expectation for both healing and my ability to receive words of 
knowledge and hear God prophetically was greatly increased. 

Greater levels of prophetic anointing, more accuracy in the prophetic. 

God really increased my prophetic gifting. I never have much faith in getting 
words of knowledge by simply asking God until I went to Brazil. While there, it blew me 
away the specific information given to ine with details. 

Impartation. 

Prophetic gifting. 

A realization that | hear God much more clearly than I thought, I just needed to 
tune into it. 

I discovered I could get personal prophetic words for anyone if I just sat down 
and asked the Lord to give them to me. | am much more able to accept that I carry a 
strong prophetic anointing which I just need to choose to activate more in order to grow. 


He also has equipped me and continues to teach me how to use those gifts. 
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The stirring up of my spiritual gifts. 


6. Inner Healing 

I went from depressed to excited about my life, insecure to confident. 

It kept my faith alive. 

Greater joy and faith in God 

I always feel reassured and encouraged. 

Joy in Him...and what He is doing...it is fun to see people healed. 

More passion and joy in serving the Lord. 

I was going through a very bad situation in my home....since traveling with GA I 
have had peace that God is in control and in His time the situation will change. That is a 
marked improvement from my previous state of despair and hopelessness. 

Realizing who I am in Jesus and the confidence to do what He said that | can do 
in His Name. 

All fear of anything is now gone. 

Allowed me to grow closer to God through deliverance and being able to see the 
lics the enemy placed in my life to keep me in bondage. 


Gave me purpose. Geel able to hold to expectancy of God moving in my country. 


7. Increased Anoiting — more results 
Level of anointing has significantly increased. 
My life was changed because of going on a Globai Awakenmg trip. I received an 


increase in love for God, love for people, prophetic anointing, and in healing anointing. 
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Greater anointing in my healing and prophecy from God. 


There’s a greater anointing to minister. 

The anointing to stir up the gift of word of knowledge for healing. 

Increased anointing for preaching/teaching, impartation anointing. 

Increased frequency and expectation of complete healing and elimination of pain 
in particular. Shaking under power of the Holy Spirit while praying for others and/or with 
impartation. 


Increased anointing for healing and words of knowledge. 


8. More Hunger for God 

I am more hungry for the Lord and to see His outpouring. 

Greater personal hunger to see more healings occurring around me. 

An increased desire for and knowledge of how to pursue His precious presence. 

Hunger for things of the Spirit and Encounter with God now spreading more 
widely in congregation. 

An intense hunger for the Kingdom in all it’s fullness. 

Definitely having a greater hunger for more of God’s presence in my life and His 
love flowing out through me to others. 

Deepened my awareness and hunger for a daily supernatural walk with God as my 
closest friend. 

I wanted to spend more time with Him 

Hunger-knowing that there’s so much in Him. 


Greater hunger for God and His gifts. 
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The memories of what I witnessed really stirred me and every time | think about 
them, a hunger inside me just builds up. 
Made me hunger and thirst for MORE!!! 


[ have a hunger to participate more. 


9, Faith 

| have greater belief that God will use me and heal the people I pray for. 

Have a higher expectancy when praying for the sick to see improvements. 

have much more confidence that the Lord will do something for people when | 
pray. 

Increased faith. 

More faith that healing will occur. I am now commanding healing in Jesus name. 
I used to petition more. 

Higher expectation of what the Lord will do, more peace of waiting on Him and 
His direction for the prayer. 

More confidence that the Lord will heal. 

Being more excited and confident in praying for people. 

Higher expectation for God to heal and bless. 

My grid is bigger. I know more surely that God is ABLE to do anything. He is 
AWESOME! 

My faith to believe has increased and my desire to be better equipped to pray has 


increased. 
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I have an increased faith in God’s ability to work in any situation, that His 
response to prayer is sure and can be immediate. I have an increased desire to see 
miraculous and spontaneous healing for purposes of evangelism. 

I know that God will heal. There is an expectation now. 

My faith and expectation for healing and my ability to receive words of 
knowledge and hear God prophetically was greatly increased. 

I have an increased expectancy for God to heal the people that I pray for! 

| expect more. I am looking for God to heal. I look for people in need of healing 
and offer prayer. 

Confidence to pray for others in any situation, church, streets, etc. 

My faith for the impossible has increased dramatically and I’ve seen fifty people 
fully/sigmficantly healed and three creative miracles lake place! I’ve seen too much on 
the healing front to ever doubt God’s ability to heal and can push forward and continue 
praying for others even when a healing doesn’t immediately manifest. My overall faith in 
God and ability to communicate that faith has demonstrably increased since returning 
from a GA trip. 

Much more faith that God will move. Much more expectation of “fun.” 

My faith in God has grown, 

Thave faith for “harder” cases. 

Mainly a solid rock conviction that God is acting in our world, that He loves us 
enough to allow us to see Him perform miracles, and that more is coming! 

The powerful anointmg and believing that God will flow through me and the 


team. 
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More faith and expectations. 

I pray straight away and believe and expect great things to happen straight away. | 
have less doubt and more hope. 

I no longer fear that people | pray for might not get healed. My faith level in 
seeing people healed has increased exponentially. 

It helped remove my doubts about people being healed instantly. I knew it could 
happen but always questioned it. Now | expect to see it, Also, I have more confidence to 
speak encouraging words into people’s lives. 

After I saw those crazy healings in Brazil, my faith and my confidence that God 
teally does heal stepped up a HUGE NOTCH!! 

It established a firm foundation for Biblical truths about what Jesus accomplished 
on the Cross and cemented my faith and trust in Him. 

It vastly increased my faith level that God will provide where He calls us and 
nowhere can I go that is beyond the reach of His love! 

Great faith in scripture. 

Greater faith for healing. 

A firm belief that God heals today. 

I know that I know that F know GOD HEALS!!! 

I can now have confidence to pray for people at work. That would have NEVER 
happened had I not gone with GA. 

Much higher faith level. 

Because I saw things I haven’t seen in the US, my faith became stronger for what 


God wants to do, and will do. 
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10. More Compassion 

Greater compassion for physically and emotionally hurting people. 

A greater awareness of the Father’s love for people and His desire to manifest it 
towards them in ways that blow their socks off. 

I fearned God’s love to all the nations. 

More heightened awareness of loving people around me...being intentional. 

Iam more concerned about people outside my country. 

I have more compassion for people. 

More compassion for others. 

Walking your healing out in love...and when praying asking God what to say to 
that person and inviting Him into the prayer so He can speak. 

Increased love and confidence, 

Increased passion and love. 

Greater compassion. 

I learned Randy’s humility and compassion to other people. We all need that. 

Healing, true love and compassion for others. 

It’s really all about loving the person you are praying for. 

Loving others more. Asking God to see people as He sees them 

Greater faith and compassion, the true love of Christ. 

There’s more ways to love people than just praying for healing. Encouraging 
words are HUGE. Stopping for the one, making time for others at the sacrifice of your 
own schedule/agenda is really, really important. 


Sensitivity in ministering to people, faith for healing 
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Deeper love and acceptance of brothers and sisters in Christ. 

It increased my love factor, and my desire to love on the body of Christ all over 
the world! 

My love for others has greatly increased. 


A greater love for people — believers and the lost. 


11. Increased Words of Knowledge 

A dramatic increase in words of knowledge, faith and healing is inany times 
manifested. 

[ didn’t realize how words of knowledge were to be noticed before. Now I know 
how to recognize them and have more confidence speaking them out. 

Steps in physical healing, words of knowledge demonstrated. 

Words of knowledge and hearing His voice I’m now seeing in ministry at home. 

Words of knowledge, praying anywhere I’m now seeing in ministry at home. 

Multiple words of knowledge in just about every meeting now at home. 

Came back excited about words of knowledge, especially as one of mine was a 
sigmficant dream. 

Words of knowledge. J can get lots and lots of them. I pray for people for healing 
outside of a church service, it can be anywhere. I also pray for God’s blessing on people | 
meet, particularly on airplanes — I travel every week. 


I’m quicker to recognize a word of knowledge than before. 
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12. Supernatural 

I first saw gold dust (superatural manifestation of the glory of God) with Global 
in Brazil. Since returning home, the gold dust has begun to follow me where I go — 
Switzerland, Germany, New Zealand so far! 

Increased desire to see the supernatural happen. 

Experiencing the supernatural and seeing miracles when | pray for others has 
changed me. I am still continuing to experience the power of God in so many, many 
ways. My life is really impacted in a huge way, I find that many areas of my character are 
being honed by the Lord. | know and believe that nothing is impossible with our God and 
we are part of His supernatural ways. 

I saw angels doing things that I had never seen before. I saw angels and angels 
carrying fire. 

saw an angel. 

I saw an angel. (written by a different person.) 

I saw gold dust. 

During impartation I saw chariots and angels and fire, 


I saw angels with swords to place in me. 


13. More Boldness 
Increased boldness, trust and awareness of God’s desire to touch people 
Baldness and trust in God’s goodness and love toward all people 
More boldness to step out and an increase in knowledge on the healing ministry 


and experiences in the healing ministry. 
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I push myself more to pray for people. | want to pray for more strangers. 


I’m looking for more opportunities to share God’s love with people. I also have 
more boldness to pray for breakthrough. 

A boldness to ask to pray over people. 

Opening my mouth and the Lord will fill it — boldness in speaking and asking 
people if] can pray for them. So far, those whom I asked did not refuse. Being able to 
operate in the prophetic realm with more confidence. 

I have a new boldness. 

A boldness and desire to see the things of God and bring others io this realization. 

I am bolder in suggesting praying for people. 

Increased confidence (faith) and boldness when praying for the sick for healing. 


Boldness. 


14. More Authority and Power 

People have noticed that I have greater spiritual authority. 

Confidence in the authority and power that is available to me as a believer to heal 
the sick, set the captives free. 

Pm more comfortable walking in the delegated authority Christ gives to His 
children and have a fuller experiential understanding of my identity in Christ. 

During an impartation, God told me He was increasing my kingdom authority. I 
can feel a more powerful authority when I teach/preach/pray, etc. People have even 


commented that I look different. I actually feel taller! 
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Now I know the authority we have as believers. 


It increased my sense of His power and willingness to act on our behalf. 


15. Strategies 

More ways to love people than praying for healing; encouraging words, loving the 
one in front of you. 

Using testimonies to raise the faith of other before praying for specific needs and 
using the conversational/interview style prayer model. 

To begin everything with a stop and ask prayer to Jesus for wisdom and His heart 
and to love the one in front of me, while asking Father God, “what am I seeing?” 

God heals everywhere. Using the healing steps increases healing. 

The trips demonstrated what He does, and we are doing it! 

I feel that my eyes were really opened to the reality of how to walk out what the 


Bible says we are supposed to do 
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